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Dear Readers:

When | first visited the
Anastasis in Jerusalem - the
church of the burial and res-
urrection of Jesus - some
twenty years ago, | was sur-
prised and appalled to see
how bitterly the different
Christian denominations rep-
resented there defended
their traditional rights, often
in mutual competition, and
even while Mass was being
celebrated. How can this locale, which belongs to the
holiest places of Christendom, make such a contentious
impression, | asked myself? Should not this world reli-
gion be offering a sign of unity and good will right here
at the place where the central faith confession of
Christendom “the Lord is risen, He is risen indeed!” had
its historical origin?

A

AN

The difficult and stirring question regarding the unity of
Christians is the central theme of this issue of the Bulletin
Dei Verbum. Since the beginning of Christianity its unity
has been an issue time and time again, and in the course
of history events have often occurred that led to painful
divisions.

But there were also always thinkers who were ahead of
their time and who kept the goal of unity firmly in sight.
Such a prophetic figure in the 15" century was the bish-
op and polymath, Nicholas of Cusa (with the Latin name
Cusanus). His time was not unlike our own. The thresh-
old between the Middle Ages and modern times in
Europe was after all a time of radical change and uncer-
tainty, of world transforming opportunities as well as
challenges that could appear threatening.

The overcoming of divisions between the Churches of
the East and West was a special concern of Cusanus. He
therefore made every effort to overcome these divisions
not only through ecclesiastical politics but above all at
the level of theological reflection. A central idea of his
thought was the insight that differences, yes, even con-
flicts, need not divide or destroy; rather they offer an
opportunity for unity. Unity and difference, unity in diver-
sity, were for him not contradictions, but golden oppor-
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tunities to arrive at consensus through conflict. Formulas
such as “reconciled diversity” and “one religion in a
diversity of rites” (una religio in rituum varietate) express
this. (Moreover, Nicholas of Cusa was one of the first
Christians of his time who concerned himself intensively
with the Koran).

The articles of this issue, which were originally present-
ed as papers during the international Dei Verbum
Congress in Rome, 2005, treat the theme of the unity of
Christians of different confessional perspective and take
up in the process above all the question of what role
Holy Scripture can play in the ecumenical sphere and in
interconfessional dialogue. They offer a critical assess-
ment of the present state of affairs and at the same time
point to realistic perspectives for the future.

Back again to Jerusalem: my feelings about the
Anastasis church have long since changed. Does not
this church building reflect in an honest and unvarnished
way the situation of the one Church of Jesus Christ? This
state of affairs is as much now as it ever was a scandal
(in the literal sense of the term), a stumbling stone. But
more than this it is an incentive and a warning not to lose
sight of the continuing divisions and splits — and to be
ready ever again to take the risk for unity, — “that they
may all be one” (Jn 17:21).

So | send you a warm greeting from the General

Secretariat and wish you much pleasure as you read
through this issue!

CQOL(MO '@t{

Claudio Ettl
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Sacred Scripture and Christian Unity:
Reflections from a Roman Catholic Point of View

Adelbert Denaux

Adelbert Denaux is professor emeritus of the
Catholic University of Louvain, Belgium, with a
specialization in Scripture, biblical Greek, ecu-
menism and new religious movements.

Among others he is president of the International
Ecumenical Fellowship, member of the Second
Anglican/Roman Catholic International

- Commission (ARCIC Il) and of the International
Theological Commission.

The ideal: Bible, source of unity

It is a common assumption among ecumenists, even
among most Christians, that the Bible is a way par
excellence to advance the unity of the divided Christians
and Christian Churches. The history of the ecumenical
movement shows that its promoters were convinced
that a return to Scripture would allow divided Christians
to transcend age-long controversies and to find a com-
mon biblical language in which to articulate the apos-
tolic doctrines. This prominence of Scripture in finding a
common way is mentioned regularly and explicitly in
Common Statements. The ratio for this belief is the
unique status of the Bible, which is believed to be God's
Word itself, written down in human words, inspired by
the Holy Spirit, and hence a rule of faith for all
Christians. Vatican Il (Dei Verbum 21) puts it in these
terms: “all the preaching of the Church must be nour-
ished and regulated by Sacred Scripture. For in the
sacred books, the Father who is in heaven meets His
children with great love and speaks with them; and the
force and power in the word of God is so great that it
stands as the support and energy of the Church, the
strength of faith for her sons, the food of the soul, the
pure and everlasting source of spiritual life.
Consequently these words are perfectly applicable to
Sacred Scripture: ‘For the Word of God is living and
active’ (Heb 4:12), and ‘it has power to build you up
[oikodomesai] and give you your heritage among all
those who are sanctified’ (Ac 20:32; cf. 1 Th. 2:13)”. The
Sacred Scriptures, as the written Word of God, have the
power to build up the Church of Christ in the unity of
faith, hope and love.

The facts: Bible, source of division

The history of our disunity teaches us, however, that the
Bible has also been a source of controversy and divi-
sion. On almost all aspects of Christian doctrine and
practice, Christians have given different interpretations
of the same biblical data. It suffices to recall the contro-

versies on the primacy of the Bishop of Rome and the
interpretation of the Petrine texts of the New Testament,
the controversies on justification and original sin in Trent
and its scriptural basis in the Pauline letters, the hesita-
tion of Reformed Christians as to whether the Roman
Catholic doctrines of the immaculate conception and
the assumption of Mary are in accordance with
Scripture, etc. Moreover, the polemics between
Christian Churches and communities in the past have
been at the origin of unilateral or biased interpretations
of biblical texts, which are so to speak fixed in the col-
lective memory of the faithful. Maybe the fact that the
Bible has also been a source of division and controver-
sy should not surprise us so much, because Scripture
itself teaches us that God’s Word is vulnerable, open to
different, sometimes contradictory interpretations.
According to John’s Gospel, Jesus’ words called for
opposite reactions: some, like the Samaritan woman,
concluded from those words that Jesus must be a
prophet, the Son of God, the Saviour of the world; oth-
ers concluded that Jesus was a blasphemer of the one
God, who challenged the essential features of Jewish
religion, such as monotheism, the role of the Torah, etc.
If this was the fate of Jesus Christ himself, the eternal
Word made flesh, how could it be different for the writ-
ten Word of God itself?

The biblical canon: which unity and which diversity?

Moreover, the biblical canon itself poses the problem of
unity and diversity. Different writings, each presenting a
different era, culture or (local) Church, are collected in
one book in the conviction that there is something which
unites this great diversity, namely the person of Jesus
Christ and his salvific mission. Unity in diversity is an
essential feature of the one Bible. Unity in diversity is
also an essential feature of the Church that is described
in the Bible, between local churches and the Church as
a universal reality." Some biblical scholars, however,
understand the diversity of the NT as a biblical founda-
tion for the diversity and legitimacy of Christian confes-
sions and denominations.? Hence the fundamental
question arises: does the biblical canon itself allow for a
denominational diversity, which makes the search for an
organic unity between Christians almost an obsolete
enterprise? In other words, what kind of unity in diversi-
ty is ‘in accordance with Scripture’ and what kind is not?
Linked to this question is another one: is it true that each
denomination is based on a canon within the canon,



and that even Early Catholic orthodoxy, which the
Roman Catholic Church finally pretends to continue, is
also based on a canon within the canon?® Or should we
say that the apostolic Tradition which is transmitted in
the Church of Christ finds its expression and unity in the
biblical canon as a whole, so that the choice of a canon
within the canon necessarily leads to a denominational
reduction of the full apostolic Tradition?

The task: reconciliation in the interpretation of
Sacred Scriptures

We should not be surprised, then, that most of the
issues which the ecumenical dialogue has to confront
are related in some way to the interpretation of biblical
texts and thus aim at reconciling different or even con-
tradictory interpretations of Scripture within and among
the Churches. “Some of the issues are theological:
eschatology, the structure of the Church, primacy and
collegiality, marriage and divorce, the admission of
women to the ministerial priesthood, and so forth.
Others are of a canonical and juridical nature: they con-
cern the administration of the universal Church and of
local Churches. There are others, finally, that are strictly
biblical: the list of the canonical books, certain
hermeneutical questions, etc.” (The Interpretation of the
Bible in the Church IV, C, 4 = CB, 1976)*

What is at stake here is the question of hermeneutics of
the interpretation of Scripture, more precisely the ques-
tion of interplay between the aspects or actors implied
and operating in the process of interpretation taking
place within the Church of God, such as the Holy Spirit,
the Tradition, the entire people of God, the role of
authority (the Magisterium, teaching office) and the role
of theology (resp. exegetical scholarship). The decree
Unitatis Redintegratio has put the finger on an essential
difference between Protestants and Roman Catholics
concerning the role of the teaching office: “But while the
Christians who are separated from us hold the divine
authority of the Sacred Books, they differ from ours
- some in one way, some in another — regarding the
relationship between Scripture and the Church. For,
according to Catholic belief, the authentic teaching
authority of the Church has a special place in the inter-
pretation and preaching of the written word of God.”
(UR 21) In the extremely important paragraph 10 of the
Constitution Dei Verbum, the Fathers of the Second
Vatican Council have described how Sacred Tradition
and Sacred Scripture, which make up a single deposit
of the Word of Goed, have been entrusted to the whole
people of the Church, which remains faithful to it under
the guidance of the living teaching office of the Church,
the latter having received the task of giving an authentic
interpretation of the Word of God.® This indispensable
interconnection between Tradition, Scripture and the
Magisterium within the living reality of the whole Church
has been well expressed in the document The Interpre-
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tation of the Bible in the Church, published by the
Pontifical Biblical Commission (1993): “It is the believing
community that provides a truly adequate context for
interpreting canonical texts. In this context faith and the
Holy Spirit enrich exegesis; Church authority, exercised
as a service of the community, must see to it that this
interpretation remains faithful to the great Tradition
which has produced the texts” (cf. Dei Verbum 10)”;
(/IBC1,C,1 = CB, 1761).

Some criteria for an authentic ecumenical use of
Scripture

To conclude, | would like to formulate a set of principles
which might serve as hermeneutical criteria for advanc-
ing a more ecumenical interpretation of Scripture and to
let Scripture fully play its role as canon fidei in ecumeni-
cal dialogue. They are put in the form of short theses,
which are open to discussion.

1. Coming to an agreement on the list of canonical
books remains an essential task of ecumenical dialo-
gue. As long as there is no unity about the biblical
canon, there can be no full unity between Christians.

2. The biblical canon does not legitimize the existence
of different Christian confessions. Putting a canon
within a canon cannot provide a legitimate basis for
ecumenical dialogue and finally results in resignation
to and acceptance of the status quo of ecclesial
divisions. Each Christian Church should have the
courage to examine whether it does not, de facto,
consciously or unconsciously, operate with a canon
within the canon and thus hinder ecumenical progress.

3. The Bible as a whole forms the “canon” for the life
and unity of the Church of Christ. This unity finds its
expression in the diversity of cultures, languages,
traditions, and local or regional churches. Jesus
Christ, the risen Lord, is the centre and ultimately
forms the hermeneutical key of the Sacred Scriptures.

4. From a historical point of view, the Apostolic Tradition
precedes Scripture. Scripture is the normative
expression of Tradition. Both make up a single de-
posit of the Word of God. The sola scriptura principle
or the notion of the “sufficiency” of Scripture® should be
interpreted and/or modified in the light of this criterion.

5. A careful distinction should be made between (apo-
stolic) Tradition and traditions. Traditions are varied
expressions of the apostolic Tradition in time and
space. Scripture should be used as norm and criteri-
on to evaluate or assess traditions.

6. The separation or division among Christian Churches
and/or denominations has affected their interpreta-
tion of Sacred Scripture: “polemical” or “denomina-
tional” readings hinder these Churches from grasping
the full meaning of Scripture. Even the Roman Catho-
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lic Church is not free from this “limitation” in
reading Scripture. Churches need each other to fully
discover God's will in Scripture.

7. There is still need of a consensus among Christians
about the role of the teaching office in interpreting
the Word of God (whether in its written form or in the
form of Tradition) and in the promulgation of doc-
trines, drawn from this single deposit of faith, as
divinely revealed.

8. The rise and spread of what may be called a “funda-
mentalist” reading of the Bible in different Christian
circles is seriously putting into danger the openness
needed for ecumenical dialogue (cf. IBC | F = CB,
1809-1818).

9. The awareness that the text of Scripture can have
different “senses” may be helpful to overcome dis-
cussions about the “scriptural” character or the lack
thereof in certain doctrines. Historical-critical exegesis
adopted the thesis of one single meaning (the inten-
tio auctoris). Modern theories of language and of
philosophical hermeneutics now affirm that written
texts are open to a plurality of meaning. It would be
desirable to take up again the ancient wisdom con-
cerning the different levels of meaning of biblical
texts. The Pontifical Biblical Commission most use-
fully speaks about the literal sense, the spiritual
sense, and the fuller sense (sensus plenior; IBC I,
B = CB 1830-1848). Such approach has rich ecu-
menical potentialities.

10.Biblical scholarship/exegesis has made an important
contribution to the advancement of the ecumenical
dialogue and will remain indispensable in the future
(IBC Introduction, A = BC, 1709; IBC IV, B = BC,
1977). In particular, a historical-critical approach can
be helpful in reading biblical texts in their historical
context. It also helps to avoid making historical for-
mulations of doctrinal definitions absolute or inter-
preting doctrinal affirmations as historical events.”

11.Ecumenical dialogue is best served by an ecclesial
and ecumenical reading of Scripture, which seeks to
integrate what is valuable from the different approa-
ches in the past and present, in scholarly and non-
scholarly circles, and to consider each passage
under study in the context of the New Testament as
a whole, against the background of the Old, and in
the light of the common Tradition.®

12.Ecumenical translations of the Bible should be
encouraged, since having a common text greatly
assists a common reading and understanding and
so contributes towards achieving the conversion of
heart and sanctity of life which, aided by the prayer
for the unity of Christians, constitute the soul of the
entire ecumenical movement (/BC IV, B, 4 = CB,
1979).

~
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See Pontifical Biblical Commission, Unity and Diversity in the
Church (1988), in: Dennis J. Murphy (ed.), The Church and the
Bible. Official Documents of the Catholic Church, Bangalore, 2000,
pp. 594-626, quoted as CB, and the number of the paragraphs;
here, CB, 1454ff.

See, e.g., Erich Kasemann, The Canon of the New Testament and
the Unity of the Church, in: id., Essays on New Testament Themes,
London, 1964, p. 103: “The New Testament canon does not, as
such, constitute the foundation of the unity of the Church. On the
contrary, as such (that is, in its accessibility to the historian) it pro-
vides the basis for the multiplicity of the confessions”; in his Das
neue Testament als Kanon (Géttingen 1970, p. 402), he puts the
point more sharply still: the canon “also legitimises as such more or
less all sects and false teaching”.

So James D. G. Dunn, Unity and Diversity in the New Testament,
London, 1977, p. 375: “It is not too much of an oversimplification to
say that (until recently) the effective NT canon for Roman Catholic
ecclesiology had been Mt 16:17-19 and the Pastoral Epistles; the
canon for Protestant theology has clearly been the (earlier) letters of
Paul (for many Lutherans indeed ‘justification by faith’ is the real
canon within the canon); Eastern Orthodoxy and the mystical tradi-
tion within Western Christianity draw their principal NT inspiration
from the Johannine writings; while Pentecostalism looks for its
authentication to Acts. Or again, the canon for nineteenth-century
Liberal Protestantism was the (so-called) historical Jesus, whereas
after the first World War the focus of authority for many Christian
theologians became ‘the kerygma', while more recently others have
sought to orient themselves in relation to the apostolic witness.
Perhaps most arresting of all, we must remind ourselves that since
Early Catholicism was only one strand within the NT, consequently
orthodoxy itself was based on a canon within the canon, where the
lack of charity of a Paul or a John (cf. 2 P 3,15f.) has been inter-
preted into a conformity with that single strand”.

Pontifical Biblical Commission, The Interpretation of the Bible in the
Church 1993, IV, C, 4 (quoted as /BC, followed by the part and sub-
parts).

DV 10: “Sacred tradition and Sacred Scripture form one sacred
deposit of the word of God, committed to the Church. Holding fast
to this deposit the entire holy people united with their shepherds
remain always steadfast in the teaching of the Apostles, in the com-
mon life, in the breaking of the bread and in prayers (see Acts 2, 42,
Greek text), so that holding to, practising and professing the
heritage of the faith, it becomes on the part of the bishops and faith-
ful a single common effort. But the task of authentically interpreting
the word of God, whether written or handed on, has been entrusted
exclusively to the living teaching office of the Church, whose author-
ity is exercised in the name of Jesus Christ. This teaching office is
not above the word of God, but serves it, teaching only what has
been handed on, listening to it devoutly, guarding it scrupulously
and explaining it faithfully in accord with a divine commission and
with the help of the Holy Spirit, it draws from this one deposit of faith
everything which it presents for belief as divinely revealed.lt is clear,
therefore, that sacred tradition, Sacred Scripture and the teaching
authority of the Church, in accord with God's most wise design, are
so linked and joined together that one cannot stand without the
others, and that all together and each in its own way under the
action of the one Holy Spirit contribute effectively to the salvation
of souls.”

See, for example, the formulation of Articles of Religion VI (Church
of England): “Of the Sufficiency of the Holy Scriptures for saivation.
Holy Scripture containeth all things necessary to salvation: so that
whatsoever is not read therein, nor may be proved thereby, is not to
be required of any man, that it should be believed as an article of the
Faith, or be thought requisite or necessary to salvation”. All Christian
Confessions accept that a doctrine should ultimately be founded
upon the Scriptures as the expression of God's revealed truth. That
means, new doctrines cannot be received by the faithful unless it is
clear that they are an expression in one way or another of the divine
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revelation which is contained in a normative way in the Holy
Scriptures. However, there are different possibilities of thinking of
the scriptural “foundation” of doctrines: (i) A doctrine can be explic-
itly formulated in Scriptures (e.g. the divinity of Jesus Christ). (ii) It is
possible that a doctrine is not explicitly expressed in the Holy
Scriptures although it is recognised as being founded in the Bible
(e.g. the doctrine of Mary as theotokos is implicitly present in
Scripture). (iii) There are doctrines which, according to some, are
not against Scripture and in that sense ultimately founded in
Scripture; such doctrines have grown in the course of history in
different forms (popular piety, liturgical tradition, theological reflec-
tion, Church teaching, etc.); they are not explicitly mentioned in the
Bible, but their content is implied in and coherent with other doc-
trines that are attested in Scripture.

An example may clarify what we mean by this. In its judgment on the
statements of Final Report of ARCIC about the Petrine Office, the
Roman Catholic Church judged that the description of ARCIC | did
not express the fullness of the Catholic faith, which “sees in the
primacy of the successors of Peter something positively intended by
God and deriving from the will and institution of Jesus Christ”, from
whom Peter ‘immediately and directly’ received his primacy (DS
3055; Catholic Response, 18 in Christopher Hill & Edward J. Yarnold
(eds.), Anglicans and Roman Catholics: The Search for Unity,
London 1994). The Catholic Response alludes here to the definition
of Vatican |, but does not make a distinction between the “content”
and the “formulation” of the definition, and thus understands the
second part of the definition in a strictly historical sense. The con-
ception, however, that Peter received his primacy “immediately and
directly” from Christ, is part of the historically conditioned formula-
tion of Vatican |. The Fathers of the Council were not aware of the
problems that arose acutely afterwards, as a consequence of a
historical-critical reading of the Petrine texts. But the meaning
intended by this formulation, that is, that the primacy goes back to
Christ (a larger notion than the “historical Jesus”) and is, in that
sense, positively intended by God, is certainly not excluded by the
reading of ARCIC II. That the primacy is positively intended by God,
was affirmed already by ARCIC | when it stated that this primacy
comes forth from divine providence (providentia divina; Authority |1,
13-15). This conviction is reaffirmed by ARCIC Il, when it speaks
about the primacy as a “gift of God” that is needed for the unity of
the universal Church, for which Christ has prayed (Gift, 46, 60). In
that line of thought, one can say that “it is derived from the will and
institution of Jesus Christ”, even when one does not understand this
expression in a literal-historical sense (Authority II, 11).

New CBF Publicity Materials

One of the concerns of the Federation in recent times has been to make suitable
publicity materials available, and last year this was brought to fruition in the form of
two informative publications: a flyer (“CBF-info-flyer”) and a large-sized brochure
(“God’s Word for the World”). Both publications introduce the reader to the
Federation and its multifarious tasks and goals, offer information on what is going
on in the biblical pastoral field in various regions and present the reader with a few
select projects. The flyer is published in German, and the brochure “God’s Word for
the World” in English and in German at present, but soon to be published in
Spanish, French and ltalian also. Both publications can be obtained from the

General Secretariat.
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® This thesis is inspired by paragraph 7 the recent document of
ARCIC, Mary: Grace and Hope in Christ (Seattle Statement), 2005:
“In the following paragraphs, our use of Scripture seeks to draw
upon the whole tradition of the Church, in which rich and varied
readings have been employed. In the New Testament, the Old
Testament is commonly interpreted typologically: events and
images are understood with specific reference to Christ. This
approach is further developed by the Fathers and by medieval
preachers and authors. The Reformers stressed the clarity and
sufficiency of Scripture, and called for a return to the centrality of the
Gospel message. Historical-critical approaches attempted to dis-
cern the meaning intended by the biblical authors, and to account
for texts’ origins. Each of these readings has its limitations, and may
give rise to exaggerations or imbalances: typology can become
extravagant, Reformation emphases reductionist, and critical
methods overly historicist. More recent approaches to Scripture
point to the range of possible readings of a text, notably its narrative,
rhetorical and sociological dimensions. In this statement, we seek to
integrate what is valuable from each of these approaches, as both
correcting and contributing to our use of Scripture. Further, we
recognise that no reading of a text is neutral, but each is shaped by
the context and interest of its readers. Our reading has taken place
within the context of our dialogue in Christ, for the sake of that com-
munion which is his will. It is thus an ecclesial and ecumenical
reading, seeking to consider each passage about Mary in the
context of the New Testament as a whole, against the background
of the Old, and in the light of Tradition.”

For man Uoes not five
by bread sione
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Holy Scripture and Christian Unity:
Reflections from an Orthodox Point of View

Theodore G. Stylianopoulos

Theodore G. Stylianopoulos, a Greek Orthodox
priest, is professor of Orthodox Theology and of
New Testament at Holy Cross Greek Orthodox
School of Theology in Brookline, Ma., USA.

For many years he served as a member of the
Roman Catholic-Orthodox Consultation in the
U.S. and of the Central Committee of the World
Council of Churches.

| am delighted and honored to take part in this interna-
tional congress commemorating the fortieth anniversary
of the dogmatic decree by Vatican Il on Divine
Revelation, Dei Verbum. The topic for this contribution
calls for examination of those attributes of Holy
Scripture which promote the principle of unity. Insofar
as | can determine, and also discern in the text of Dei
Verbum, there are three fundamental characteristics of
Scripture that define its very nature and call for Christian
unity. These are 1) the primacy, 2) the ecclesial charac-
ter, and 3) the theological witness of Scripture. These
basic characteristics, inseparably intertwined, forever
beckon God's people to unity. However, Christian unity
has never been uniformity but has always included plu-
rality and diversity. In particular, biblical and historical
studies of the past century have cast indisputable light
on the amazing development and variety of forms in lan-
guage, concepts, teachings, practices, patterns of
order, and methods of interpretation associated with the
biblical tradition in both Judaism and Christianity.
Discussion about unity must therefore also engage the
question of legitimate diversity. Today, in view of the
plurality and long-established traditions of the various
churches, talk of Christian unity can be realistic to the
extent that allowable diversity is given its due. The ques-
tion of how unity and plurality are to be properly man-
aged is, of course, a related major theological and
hermeneutical issue at the center both of the life of the
Church and the ecumenical task itself.

1. The primacy of Scripture

The term “primacy” as such does not occur in the text of
Dei Verbum, probably out of caution for several reasons.
In Roman Catholicism primacy has been associated
with the office of the Pope. In Protestantism it has often
served as a code word for the emphasis on sola scrip-
tura — Scripture alone as the singular standard for faith
and life. In Orthodoxy primacy is accorded to the life of

the Church in its fullness of clergy and laity. Perhaps the
most immediate reason for the omission of the term is
the distinct concern of Dei Verbum not to detract from
the role of tradition and the authority of the Church in the
interpretation of Scripture, issues of indispensable
importance to both the Roman Catholic and Orthodox
Churches.

But Dei Verbum leaves no doubt about the normative
status and priority of Scripture as divine revelation.
Scripture makes manifest God’s personal self-disclo-
sure and the revelation of God'’s eternal will for the sal-
vation of all (Dei Verbum 2, 6). The Gospel is “the
source of all saving truth and moral teaching” (DV 7).
Scripture is the “soul of sacred theology” and its “pri-
mary and perpetual foundation” (DV 24). The Church
has always regarded the Scriptures as “the supreme
rule of faith” (DV 21) and will ever do so. The primacy of
the Bible is thus powerfully promulgated, yet with a sig-
nificant qualification pertaining to tradition and the
authority of the Church. Scripture is primary and
supreme, but “together with Sacred Tradition” (DV 21,
24). The point is subtle but clear; it is not Sacred
Tradition that is primary and supreme together with
Scripture, but the other way around." Primacy yes,
exclusivity no, because Scripture and Tradition belong
together, issuing from the same reality of God’s person-
al presence and saving activity. As we know, Vatican I
took a bold step forward by its declaration in Dei
Verbum that there is one source of revelation, “one
sacred deposit of the Word of God” (DV 10), made man-
ifest through an integral unity between Scripture and
Tradition. The decree was also careful to state that that
sacred deposit was committed to the Church, and its
interpretation entrusted “exclusively to the living teach-
ing office of the Church” (DV 10). These matters of
course continue to be crucial topics in the ecumenical
discussion.

The greatest boon to the spirit of Christian unity in the
twentieth century has been the biblical renewal in the
Roman Catholic Church, a renewal that has impacted all
aspects of its life, theology, and ministries. The virtual
“rediscovery” of the Bible in Roman Catholicism is, of
course, both presupposed and advanced by Vatican II.
It was long in preparation through the remarkable revival
and flowering of Roman Catholic biblical studies in inter-
action with the prevailing Protestant biblical scholarship



in the twentieth century.? Notwithstanding the tensions
and problems involved, especially with regard to the
proper use of the methods of biblical criticism, the over-
all benefit has been immense and timely. Timely in the
sense that, just as the World Council of Churches as the
chief ecumenical body and forum of innumerable
Churches seemed to be losing energy during the past
decades,® the Roman Catholic Church took up the task
through bilateral dialogs and seems now to have
become the strongest voice for Christian unity highlight-
ed by the ecumenical efforts and world wide witness of
Pope John Paul Il himself.* The overall benefit is also
immense in the sense that, in a world of rampant secu-
larism and religious pluralism, those who labor to keep
alive the hope of Christian unity, striving to overcome
the utterly shameful and self-destructive Christian divi-
sions, perform a most precious and holy service to
Christ who calls us to unity. At the center of this unex-
pected ecumenical role of the Roman Catholic Church
is in large measure the commitment to the principle of
the primacy of the Bible. In other words, the inspirational
force and ecumenical outreach of the Roman Catholic
Church is connected to the acknowledgment and appli-
cation of Holy Scripture for what Scripture truly is, the
supreme record of God’s revelation and saving truth for
the people of God. Future hope and effective initiatives
toward unity will depend on the common obedience of
all Churches to the truth claims of Scripture as the reve-
lation of God’s Word for the healing and unity of all
humanity.

From the Orthodox side the teaching of Dei Verbum on
the primacy of Scripture is welcome in almost its entire-
ty. The divine origins and centrality of the Bible are
clearly set forth. The bond between Scripture and
Tradition is affirmed. The teaching authority of the
Church in service to and not above the Word of God, as
Dei Verbum states (DV 10), is properly invoked.® About
the only significant point of debate is the nature of the
teaching authority of the Church, the one side locating it
in the ministry of the Pope, the other side finding it in the
ministry of the shared episcopate expressed through
councils. This issue has been the subject of dispute for
centuries between the Roman Catholics and the
Orthodox.® For the Orthodox, pertaining to Christian
unity today, the great challenge is the question of bibli-
cal renewal. It is a paradox that, while Orthodox worship
and theology are saturated with the language and veri-
ties of Scripture, the actual life of the Orthodox people is
not sufficiently stirred by the evangelical message of the
Bible. Orthodox biblical studies for varicus reasons have
been largely confined to the academic classroom, with-
out significant impact either on contemporary Orthodox
theology or the set ways of thought and action of most
clergy and lay leaders.” Thus the often formally invoked
and celebrated witness of the Church Fathers regarding
the centrality and primacy of the Bible is not adequately
actualized at the level of the Church’s ongoing life. The
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prophetic and evangelical message of Scripture seems
to be unnecessarily overlaid by centuries of institutional
aspects and habits that need to be renewed and
enlivened by the power of God’s living Word.® | can say
all these things, of course, because | am Orthodox and
love Mother Church. My main point, however, is this: the
gifts and contributions of Orthodoxy to the cause of
Christian unity today and in the future, if this be taken
truly in earnest for the sake of Christ, cannot be fully
actualized without an authentic biblical renewal through
the encouragement of biblical studies and the applica-
tion of the principle of the primacy of Scripture to all lev-
els and aspects of Church life.

On the Protestant side the first thing to be said is a word
of gratitude for steadfastly keeping the advocacy of the
primacy of the Scriptures in the forefront. Polemics and
prejudice ought not to diminish profound appreciation
of the Reformation accents on grace, Gospel, personal
faith, personal obedience to God's Word, lay ministries,
evangelism, and mission. And much remains to be
learned from our Protestant brothers and sisters. With
regard to Christian unity, however, things are very diffi-
cult. The sheer pluralism of Protestantism offers, at least
in human terms, few hopes for substantive steps toward
ecclesial unity. The paradox here is that the very Churches
that proclaim the primacy of the Bible are themselves
chaotically divided, clinging to their own particular tradi-
tions. There can hardly be stronger evidence for the fact
that the principle of the primacy of Scripture, however
true and definitive, does not of itself suffice for Christian
unity. Real unity cannot be achieved without reference
to the question of the normative interpretation of
Scripture, just as Dei Verbum teaches, that is, the whole
issue of the role of Church and Tradition in the forma-
tion, transmission, and interpretation of the Scriptures.
Can more Protestants forthrightly redefine sola scriptura
no longer as a polemical slogan but for what it truly
intends, namely, the primacy of the Scriptures, taught of
old by the Church Fathers and powerfully retrieved by
the Reformers?® Can more Protestants look to the clas-
sic Tradition of the universal Church as a required refer-
ence for the theological interpretation of Scripture and a
step toward Christian unity?’® Can more Protestants
move toward a Catholic understanding of the faith just
as Catholics and Orthodox seek to move toward an
evangelical understanding of the faith?" Only the posi-
tive answers to these and other such questions can
gradually establish broad currents of shared theological
thought and thus a wide communal consensus among
the Churches for substantive discussions and by God’s
grace significant progress toward unity.

2. The ecclesial character of Scripture

By “ecclesial” | mean communal, that is, issuing from
the life of the Church, belonging to the Church, and thus
both attesting to and promoting the well-being and unity
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of the Church. | have already mentioned the teaching of
Dei Verbum regarding the single source of revelation,
“the one sacred deposit of the Word of God” (DV 10),
received, transmitted, and authoritatively interpreted in
the living Tradition of the Church. Here | wish to under-
line that the authority of Church and Tradition, closely
bonded with the authority of Scripture, is not merely an
official and legal matter as one might suppose from the
canonization of the Scriptures. The terms “ecclesial”
and “canonical”, although related, can be distin-
guished.” “Canon” and “canonical” were applied to the
biblical writings in the third (Origen) and mainly the
fourth century, long after the bulk of these documents
had already attained the status of Holy Scripture in the
Christian tradition. Even then the term “canonical”
implied something intrinsically authentic and true,
something fully to be trusted and followed as a standard
of faith and life. To be sure Episcopal decisions and
decrees of councils played a role in the canonization
process. Nevertheless, a legal understanding of the for-
mation of the biblical canon, as might be insinuated by
any kind of biblical or ecclesial fundamentalism, would
be a distortion of the true nature of Scripture.

Far from a legal process, the origins and formation of
the Bible may be likened more to the process of birth,
issuing from the very "womb” of the communal life of
God'’s people. The story of the formation of the Bible, in
parallel to the witness of the individual books them-
selves, is the same story of God's people wrestling with
God'’'s Word, whether oral or written, seeking to sustain
and advance the community’s life, identity, unity, and
mission. When the faith community is perceived as a liv-
ing organism nourished and guided by God's Spirit and
not merely as an institution of laws, customs, and coun-
cils, then the full significance of the ecclesial character
of Scripture is clearly seen as part of the work of the
Spirit and the charismatic life of God’s people. In the
striking imagery of Dei Verbum, the one reality of God'’s
Word in Scripture and Tradition, enlivened by the Holy
Spirit, is like a “mirror” in which the Church on its part
beholds the face of God and God on His part cease-
lessly converses with the Bride of His beloved Son (I1.7-
8). Thus, according to Dei Verbum 8, “the living voice of
the gospel resounds in the Church, and through her, in
the world, leads unto all truth those who believe and
makes the Word of Christ dwell abundantly in them” (cf.
Col 3:16). Two examples may illustrate this integral
ecclesial character of Scripture.

Among God’s gifts to Israel - the election, the
covenants, the worship, the promises, and the Messiah
- the Apostle Paul highlights also the law, the Torah,
which he calls “the oracles of God” (Rm 3:2; 9:4-5). Paul
and other New Testament authors invoke as well the
authority of the larger corpus of sacred writings, “the law
and the prophets” (e.g., Mt 5:17; Lk 16:16; Jh 1:45; Rm
3:21). The Evangelist Luke mentions all three categories

of the emerging corpus of the Jewish Scriptures when
he refers to “the law and the prophets and the writings”
(Lk 24:44). During the first century, however, the forma-
tion of the Scriptures was yet far from completion in
either Judaism or Christianity. The choices of books for
inclusion and the communal dynamics were fluid and
diverse as various groups, Sadducees, Pharisees,
Essenes, and Christians, were defining and interpreting
their own versions of the Scriptures. Despite their differ-
ences, however, all parties equally shared the common
convictions that a) a corpus of sacred documents exist-
ed that were inspired by God and expressed His will,
and b) that these sacred texts belonged to God's
covenant community whose identity, unity, and life they
nourished and guided. As Paul put it: “whatever was
written in former days was written for our instruction,
that by steadfastness and by the encouragement of the
Scriptures we might have hope” (Rm 15:4).

Some hundred years later St. Irenaeus was the first to
raise the question of the relationship between
Scripture, Tradition, and Church to the level of con-
scious theological and hermeneutical reflection.” In the
face of competing alternatives by Marcionites,
Valentinians, and other Gnostics, Irenaeus contended
that the Scriptures belonged only to the universal
Church, to those who from the beginning lived by the
true hypothesis (governing sense or subject matter'*) of
the Scriptures, that is, the ruie of faith. For irenaeus, the
rule of faith comprehended none other than the basic
truths of the Gospel, rooted in the Jewish Scriptures,
and centered on the redemption through Jesus Christ,
crucified and risen. These Gospel truths were now
being wildly distorted as various groups rejected the
true creator God and Father of Jesus Christ, cut their
moorings with the Jewish heritage, proposed a hierar-
chy of deities, and denied the reality of Jesus’ incarna-
tion and death. The Marcionites had their New
Testament Bible comprised of Luke's Gospel and ten
Pauline letters, expurgated of all things thought by
Marcion to be Jewish. The Valentinians and others pro-
duced a plethora of new revelation books to serve their
bizarre speculations. Later the Montanists claimed new
revelations equal or even superior to that of Christ. But
the faith and life of the apostolic community was not at
the mercy of the winds. The universal Church claimed
to be apostolic precisely because it could demonstrate
faithfulness to the apostolic preaching and teaching. It
could point to a network of leaders and congregations,
such as Clement of Rome, Ignatius of Antioch, and
Polycarp of Smyrna, communicating and sharing a uni-
fied vision of the apostolic Gospel and practice. Finally,
the apostolic community could appeal to its own
Christian Bible of the Old and New Testaments, now
substantially in place, in coherence with the whole
stream of its apostolic tradition and functioning as a
definitive part of the authoritative standards and bound-
ary marks of the Church.



Today, thanks to modern biblical and historical studies,
we know that the origins and formation of the Bible
were extremely complex. Multiple oral traditions with
their own growth and ongoing adaptation preceded the
composition of biblical documents by decades and
even centuries. Not infrequently the documents them-
selves, such as the Pentateuch and the Gospels,
passed through a process of redaction, shaped and
reshaped according to the needs of the faith communi-
ty and the perspectives of their authors. These docu-
ments gained authority within the communal tradition
only gradually, and chiefly through selection and con-
tinued usage, and not without disputes within the
broader community itself. Eventually the biblical canon,
developing variously in diverse localities,” came to
include writings as different as Leviticus and Daniel in
the Old Testament, and as the Gospel of John and the
Epistle of James in the New.

However, the phenomena of historical complexity and
diversity of themselves underscore the powerful unifying
force of religious tradition and of the faith community.
There is no other explanation for the incorporation of
such a rich variety and diversity of books, theological
perspectives, and practices in the Scriptures, than the
all-embracing influence of the Church and its Tradition.
Protestant scholars now freely concede this “organic
relationship” between Scripture, Tradition and Church,
and that “to acknowledge the authority of the canon is
to acknowledge the authority of the Tradition which
gave rise to it.”*® Scripture, Tradition, and Church are
part of the same stream of God’s dealing with His peo-
ple and can no longer be played off against one anoth-
er as alternative authorities or alternative starting points.
Scripture cannot be opposed to the Church and its
Tradition because the Word of God itself establishes
community with visible footprints in history.

On the other hand the Church cannot be said to be over
the Scriptures because, aithough the Church’s tradition
of faith was the touchstone of the acknowledgment of
biblical authority, yet the Church is always accountable
and obedient to God’s revealed Word made manifest in
the Scriptures. Scripture and Tradition are interdepend-
ent and mutually supportive.” The old polemical
dichotomy of Scripture verses Tradition has essentially
been overcome. There is no question of one being set
above the other. Just as Scripture in worship and teach-
ing molded the rule of faith, so also the rule of faith was
a decisive factor in the selection of the scriptural writ-
ings. Thus the biblical principle of the primacy of
Scripture is inseparably connected to the ecclesial prin-
ciple of the constitutive role of the Church. These two
principles together, the biblical and the ecclesial,
grounded in the worship and teaching of the Church,
have always intended “to establish unity for the Church,
but not a unity involving uniformity.”'® Put another way,
the double achievement in the ancient universal Church
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of the formation both of the biblical canon and the inter-
pretative theological tradition that accompanied it, while
allowing for remarkable creativity and variety, provides
the classic paradigm and the historic standard in the
quest of Christian unity for all generations.

3. The theological witness of Scripture

By “theological” | do not mean something separate from
the “historical” but rather that which is ultimately signifi-
cant within history, i.e., what Christians know and con-
fess to be saving experiences, saving convictions and
truths of the revealed yet hidden mystery of the Triune
God. The biblical and ecclesial principles for which |
have argued above already establish theological posi-
tions grounded in the witness of Scripture itself. Those
who hold to the Bible and the Church with the serious-
ness and commitment that the Scriptures themselves
teach ought to be able to achieve a consensus in broad
terms.” The burning questions about Christian unity,
however, involve additional specific issues such as the
understanding of redemption in Christ, the relationship
between Word and sacrament, the nature of authority
and order in the Church, the ministry of the Pope, and
not least the long disputed question of the filioque
between Western and Eastern Christians.® These and
other issues will continue to engage various forms of
ecumenical dialog. The publication of the Joint
Declaration on the Doctrine of Justification in 1999 by
Catholics and Lutherans is a bold and encouraging
example of ecumenical growth. Of course much
remains to be done and it must be done with discern-
ment, patience and prayer as we grow in unity of hearts
and minds. What | wish here to suggest is a perspective
on the theological witness of Scripture that can serve as
helpful context for the discussion of the more specific
disputed issues.

What is the central purpose of the Bible? It is to proclaim
and celebrate God's self-giving to the world, and togeth-
er with that message to call women and men to share in
God’s life of love and holiness. The text of Dei Verbum
eloquently states the case. On the one hand God “in His
goodness and wisdom ... and out of the abundance of
His love, speaks to men as friends and lives among
them, so that He may invite and take them into fellow-
ship with Himself” (DV 2). On the other hand God's peo-
ple gratefully respond to God with obedience of faith,
entrusting themselves wholly to God, sharing fellowship
with God and each other through the reverent hearing
and confident proclaiming of God’s Word, in order that
"the whole world may believe; by believing, it may hope;
and by hoping, it may love” (DV Preface and 5).

Theological discourse invariably spirals into abstraction.
Participants often lose sight of the difference between
the trees and the forest. Allow me to state the obvious:
Christian existence is first of all a way of life with God, a



SACRED SCRIPTURE AND CHRISTIAN UNITY

way of personal encounter with Christ, a way of com-
munal life with others in the Spirit, with prayer, worship,
holiness, righteousness, and service in witness to God
and His kingdom. From this perspective nothing is more
authoritative and effective, nothing more accessible and
inspiring, than the use and application of the Scriptures
for the spiritual vitality and moral guidance of God's
people.?’ But here, to0, in profound repentance and love
of Christ, in renewal of hearts and lives, lies the deepest
hope for Christian unity. The Church Fathers have
taught us that the reading of Scripture is to be accom-
panied through genuine repentance, fervent prayer,
purity of heart, and the life of virtue. The essence of the
matter is not mere knowledge of the Bible but the Bible's
very enactment and embodiment in corporate and per-
sonal life.?? Without this level of living faith, of devoted
discipleship, of love of the brothers and sisters, of spiri-
tual renewal and prayerful accountability to God, there
can only exist yawning ecclesial gaps that no amount of
doctrinal discussion and ecumenical wisdom can ever
bridge.

The theological perspective of Scripture is summed up
in the Christian Good News - the Gospel of Christ and
salvation in His name. Jesus in His person and ministry
did not only proclaim but also embodied and enacted
the active presence and power of God's rule. He exor-
cized the demons, healed the sick, forgave the sinners,
inviting all to the banquet of God’s love. The early
Christians, after the events of Jesus’ cross and resur-
rection, placed Christ Himself at the center of their
proclamation. The Apostle Paul declared that the
Gospel does not merely tell about but rather that it /s the
revelation of God's righteousness and power for salva-
tion to all who believe (Rm 1:16-17). Both the message
of Jesus about God’s kingdom and the apostolic
Gospel about the redemption in Christ were not just new
theological teachings but the pronouncement of actual
blessings manifest in the transformed life of those who
joined the Jesus movement. Thus the overall purpose of
the Bible, as well as the intent of the Gospel, both drive
believers to unity through shared participation in God’s
victory over the evil powers, God’s gift of new life in
Christ and the Spirit, God’s inauguration of God's new
world where love, mercy, justice, peace, and joy take
hold and reign. To take this life-giving message joyfully
to heart and put a shoulder to the task of manifesting
God'’s rule in the world is to exemplify and witness to the
living message of Scripture as a call to faith, reconcilia-
tion, and unity. Men and women themselves become
“living bibles” (empsychoi bibloi) in the striking image
by the Church Fathers.

The Gospel is the indisputable core message of the
Bible, the center of the entire biblical story. The Gospel
is God'’s active Word of life. But it is also a message that
carries truth claims. Focus on the truth claims of the
Gospel sheds light in all directions.

For example the prociamation that Jesus is Lord and
that no one can confess this truth apart from God's
Spirit (1 Co 12:3; cf. 8:6), both presupposes a deepen-
ing experience of God as Father, Son, and Spirit, and
leads over several centuries to the articulation of the his-
toric Trinitarian doctrine. In this manner, through the
explication of the doctrinal tradition of the Church, the
biblical confession in the living and true God as Father,
Son, and Holy Spirit becomes the foundation of the uni-
versal Church and the touchstone of Christian unity. In
a closely related way the Gospel as God's Word, far
from being a kind of disembodied and free-floating ora-
cle, addresses concrete persons “from faith to faith”
(Rm 1:17) and creates a historical community, the reali-
ty of the Church as the body of Christ and the temple of
the Holy Spirit. The very meaning of covenant under-
lines the unity between God and His people in the Old
Testament on the one hand, and Christ and the Church
in the New on the other. All these elements of revelation,
God, God's Word and deed, and covenant community,
form a seamless unity and constitute a mandate for
Christian unity to which the book of Ephesians gives
eloquent and powerful expression: “There is one body
and one Spirit, just as you were called to the one hope
that belongs to your call, one Lord, one faith, one bap-
tism, one God and Father of us all, who is above all and
through all and in all” (Ep 4:4-6).

To give another example, the Gospel as the criterion of
truth bridges the Old and the New Testaments, and also
the past, present, and future of God’s Church. With
regard to the Old Testament, it is the Gospel that
announces its fulfillment in Christ and the Gospel's doc-
trinal implications that provide the standard of its inter-
pretation as Christian Scripture. With regard to the
Church, it is the Gospel that connects the new life in
Christ with the Jewish heritage and establishes the doc-
trinal perspective pertaining to faith and morals by
which the Church lives and securely passes on the
blessings and truths received from God. | have already
referred to the Gospel as the basis of the rule of faith by
which the Church stood firm over against astonishingly
distorted teachings about God, the Old Testament, and
the incarnation and death of Christ by Marcion and
other Gnostics. It was through the same doctrinal sense
resident in the Gospel and clarified by the rule of faith as
circumstances required, that the New Testament
Scriptures themselves were in decisive part selected
and gathered into a sacred canon, becoming the pri-
mary standard of Christian life and thought. In all these
cases, however, the Church and its Tradition played a
constitutive role, not apart from the Gospel but in the
interpretation and application of the Gospel. Scripture is
always interpreted Scripture.® In this sense those who
earnestly work for Christian unity may come to agree
with the qualification in Dei Verbum that “it is not from
Sacred Scripture alone that the Church draws her cer-
tainty about everything which has been revealed” (DV9).
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Today a number of voices, claiming scholarly legitima-
cy, advocate ideas as radical and revisionist as any
coming from the second century Gnostics. We hear that
the apostles themselves somehow got it all wrong. The
Apostle Paul allegedly erred when he declared that
there was but one apostolic Gospel (1 Co 15:1-11; Ga
1:6-9) because there were supposedly several Gospels,
and virtually all of them different from the true intent and
message of the “historical” Jesus, who is yet to be
defined by any discernible consensus among those
voices. We hear that early Christianity was in utter disar-
ray, the so-called “proto-orthodox” being one small
group among many in the second century, but yet even-
tually becoming dominant through cruel suppression of
legitimate or even better options by oppressive bishops
and rigid church rules. This is a case where the interface
with modern and post-modern culture, just as in the
case of the interface with Hellenistic culture, turns theol-
ogy into an ideology gone wild. The unequivocal answer
to those contentions can only be the same as that given
in Christian antiquity: the truth of the apostolic Gospel,
the rule of faith, and the witness of the historic Church,
requiring faithfulness and unity, for without these there
is no Gospel and no future for the Church.*

The Sacred Scriptures indeed contain an astonishing
diversity of theological, cultural, and historical traditions.
The canonization of the Scriptures does not by any
means imply that all traditions and teachings in the Bible
are equally true and valid.* The New Testament itself
demonstrates a rich variety of Christological titles,
images of the Church, and theological perspectives.
That various New Testament traditions may accent the
teachings of Jesus or His healing powers, or that some
traditions stress Jesus’ cross and resurrection, while
others His humiliation and exaltation, or His descent and
ascent, does not necessarily signify divergent Gospels
and divergent communities, but rather different and
enriching aspects of the same Gospel in the broad tra-
dition of the Church. The variety and diversity find their
unity in their common convergence on Christ, the core
good news, as well as the overall story of Scripture. The
blessings of the Gospel itself, of which heart is Christ
and His saving work, are variously interpreted by the
Apostle Paul as justification, expiation, redemption, rec-
onciliation, new creation, and glorification. There is no
need either to isolate or much less to oppose the mean-
ing of these key concepts. Both the forensic and trans-
formational categories of thought are both present in
Paul as they are in Athanasius.” Through discerning
dialog the Orthodox may learn to read the story of sal-
vation not only in the perspective of theosis (deification)
but also in that of justification, while Protestants and
Catholics may be open to learning the reverse.

In like manner, the diversity and struggles attested in the
early Church do not necessarily cancel out the frame-
work of Church unity around Christ, the Gospel, and
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fundamental elements of Church order. The Apostle
Paul had to swallow his pride to leave behind a suc-
cessful mission and go up to Jerusalem to meet in
council with James, Peter and others for the sake of the
unity of Christ's body. The vision of the early Church
was wide enough to include in its canon the Gospels of
Matthew and John, but not the Gnostic Gospel of
Thomas and the Gospel of Truth. Justin Martyr testifies
that the Church in the second century was broad
enough to include Jewish Christians, who preserved
obedience to the Mosaic Law while being faithful to the
Gospel of the incarnation, death and resurrection of
Christ, but not broad encugh to include the Ebionites,
the Valentinians, and the Marcionites.? Further, the net-
work of leaders, communications, and mutual help
between the Christian congregations in Jerusalem,
Caesarea, Antioch, Corinth, Ephesus, Smyrna, Rome,
and Lyons provide strong evidence for the unity of uni-
versal Church which is both a gift and an achievement
in the vicissitudes of history.” Indeed, without appropri-
ate trust, communications, order, and discipline, even
creeds do not suffice for unity.® The apostolic Gospel,
the rule of faith, and the witness and order of the historic
Church can serve as touchstones for Christian unity
today in the great task of reclaiming the fullness of both
Scripture and Church in our times.

' Joseph A. Fitzmyer, Scripture, the Soul of Theology, New York
1994, pp. 79-80, interprets Dei Verbum more sharply on this point:
“Scripture may be regarded as the norma normans non normata,
the norm that norms (but is) not normed, because it is unmani-
pulable (unverfuegbar) by either the Tradition or the magisterium ...
Tradition, however, is the norma normata (the normed norm), i.e., it
is normed by Scripture. Thus related to Tradition, Scripture is the
source of the life of faith in the Christian community, and hence the
wellspring of theology.”

2 This story and its attendant controversies is told by many, including
Joseph A. Fitzmyer (see above, note 1) and Raymond E. Brown,
especially in his New Testament Essays, Garden City 1868 and
Biblical Exegesis & Church Doctrine, New York 1985.

* This is by no means to disparage the permanently valuable work of
the World Council of Churches through its Faith & Order
Conferences and its theological documents, above all Baptism,
Eucharist and Ministry, Geneva 1982, which has received the widest
possible circulation among churches throughout the world. See
also Apostolic Faith Today ed. Hans-Georg Link, Geneva 1985 and
Confessing the One Faith, Geneva 1991.

* A notable example is the papal encyclical Ut Unum Sint (That They
May Be One) by which John Paul Il invited all churches and theolo-
gians to offer constructive critiques of the Petrine ministry as an
instrument of ecumenical unity.

* The authoritative Orthodox perspective on these topics is found in
numerous articles by Georges Florovsky collected in: Bible, Church,
Tradition: An Eastern Orthodox View, Vol. One, The Collected
Works of Georges Florovsky, Belmont 1972.






