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The Catholic Biblical Federation (CBF) is an
international fellowship of Catholic organizations
involved in biblical-pastoral work. The members foster
mutual service among all local churches.

Translation and distribution of Catholic and inter-

confessional editions of the Bible in simple language, in

cooperation with Bible Societies throughout the world,
is part of this service.

Furthermore, it is the intention of the CBF to promote
biblical studies, support the production of pedagogical
aids for a better understanding of biblical texts, and
assist in the formation of ministers of the Word (such as
biblical animators, lectors and catechists), suggesting

ways to form Bible groups and recommending the use of
both mass and group media to facilitate their encounter
with the Word.

The Federation also wishes to promote a dialogue with

people who believe only in human values, as well as to
encourage an encounter with the sacred writings of other
religions. Through such encounters, the revealed Word
of God can offer a more profound understanding of God
and of human life.

The Federation appeals to everyone to add their personal
and community support to these great tasks.

+ Alberto Ablondi, Bishop of Livomo
President of the CBF

" Easy access to Sacred Scripture should be provided for

a l l t h e C h r i s t i a n f a i t h f u l "

(Dei Verbum, 22).
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The Interpretation
of the Bible in the Church
A New Vatican Document on the Bible

The anniversaries of the encycli
cals Providentissimus Deus (1893)
and Divine ajflante Spiritu (1943)
should be an occasion for a new
document about Sacred Scripture
which would confirm and broaden
the perspectives opened by the Con
stitution Dei Verbum, That was the

hope of many people in the Church.
In fact, however, there has not been a
new encyclical, but another document

given by the Pontifical Biblical Com
mission as a gift that broadly responds
to the people's hopes. Dated 15 April
1993, this document is entitled "The

Interpretation of the Bible in the
Church". It was a request from the

Pope and in a solemn presentation
made on 23 April 1993, he featured it
as having three characteristics: its

spirit of openness, balance and
moderation, and it stresses the fact
tha t t he b i b l i ca l wo rd i s a t wo rk

speaking universally to all humanity.
In this issue of Bulletin Dei Verbum,
we offer a short analysis done by Dr.

Franz-Joseph Ortkemper, director of
the Catholic Biblical Association of

Germany.

Something joyful to report from Rome:
The Pont i f ica l B ib l ica l Commiss ion has

published a document titled "The Inter
pretation of the Bible in the Church". The
document is characterized by a surpris
ing receptiveness. It stands up for the
historical-critical exegesis; however, it
also appreciates the many other me
thodical approaches to the Bible such as
the psychological and the feministic.

the Bible. Here the endeavor is striking to
evaluate positively the respective strength
of each ind iv idua l method. The reader

gains the impression that a broad range of
interpretation methods and approaches
are needed to make the weal th of the

biblical texts apparent, to let their im

portance shine for people today.

The H is to r i ca l -C r i t i ca l Me thod

Contrary to all fashionable criticism in
recent years, the historical-critical method
is explicitly defended, "The historical-
critical method is the indispensable
method for the scientific study of the

meaning of ancient texts. Holy Scripture,
inasmuch as i t is the 'Word of God in

human language', has been composed by
human authors in all its various parts and
in all the sources that l ie behind them.

Because of this, its proper understanding
not only admits the use of this method but

actually requires it." (p. 34) The docu
ment takes up the repeated criticism that
at t imes it is diff icult for the historical-

critical method to produce theologically
relevant results; nevertheless, it is rec

ognized for its limitations as well as for
its strong points. "To be sure, the classic
use of the histor ical-cr i t ical method re

veals its limitations. It restricts itself to a

search for the meaning of the biblical text
wi th in the h is tor ica l c i rcumstances that

gave rise to it and is not concerned with
other possibilities of meaning which have
been revealed at later stages of the bib
lical revelation and history of the Church.
Nonetheless, this method has contributed
to the production of works of exegesis
and of biblical theology which are of

great value." (p. 40)

Semiotic Analysis

Agreeable Receptiveness
The first chapter critically reviews the

present-day common methods of Bible
interpretation, from the historical-criti
cal method to the feminist approach to

The new method of semiotic analysis
which because of its intricate language,
draws a deep sigh from many of the

elderly, is first presented succinctly and
then the importance is exposed for a new

understanding of the text. However, its

l i m i t a t i o n s a r e d e s c r i b e d n o t w i t h o u t

humor: "When it does not become lost in

remote and complex language and when
its principle elements are taught in sim
ple terms, semiotic analysis can give
Christians a taste for studying the bibli
cal text and discovering certain of its
dimensions, without their first having to
acquire a great deal of instruction in
historical matters relating to the produc
t i o n o f t h e t e x t a n d i t s s o c i o c u l t u r a l

world." (p. 50)

Psychological and
Psychoanalytical Approaches

The document points out explicitly that
the psychological and psychoanalytical

approaches to the Bible bring great en
richment for understanding the semiotics
of the biblical text. How these approaches

prove their worth in the pastoral ministry
is by making it feasible for people to gain
a deeper understanding of religious ex

perience. However the danger also is
seen that such approaches may put into

question the reality of sin and salvation
and infringe upon the historical character
of the message "which bestows upon it
the value of a unique event".(p. 63) This
does not mean in any way that the psy

chological and psychoanalytical ap
proaches are rejected, only their limita
tions are pointed out. Important is the
reference that in these approaches "it is

necessary to take good account of com
petence in the particular field and to
recognize that only rarely will one and
the same person be fully qualified in both

exegesis and one or other of the human
sciences", (p. 63)

The Liberationist Approach

The liberationist approach in particu
lar has an agreeable effect. In this section,
the first sentence already draws atten
tion: "The theology of liberation is a

complex phenomenon which ought not
be oversimplified." (p. 63) This approach
to the B ib le is descr ibed wi th obv ious

sympathy. It is founded on important
basic principles:
"God is present in the history of his

people, bringing them salvation. He is
the God of the poor and cannot tolerate

oppression or injustice.
It follows that exegesis cannot be neutral,
but must, in imitation of God, take sides

on behalf of the poor and be engaged in
the struggle to liberate the oppressed.
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It is precisely participation in this struggle
that allows those interpretations to surface
which are discovered only when the
bib l i ca l tex ts a re read in a contex t o f

solidarity with the oppressed." (p. 65)
Here too, the risks of Bible reading

under the liberationist approach are

pointed out, however surprisingly cau
tiously; cautious because liberation the
ology is still a very young movement
which still is in its embryonic stage. In
this section of the document the question
is ra ised as to whether a l ibera t ion is t

approach gives the same attention to all
texts of the Bible, whether certain waves

of liberation theology have not been

permitted to be inspired too uncritically
by materialistic doctrines, whether the
emphasis - admittedly under the pressure
ofenormous social problems - was not at
times placed too much on earthly es-

chatology. "Sometimes this has been to
the detr iment of the more transcendent

dimensions of scriptural eschatology."

(p. 66)

Feministic Approach

The feministic approach has been sur

prisingly well accepted. "A particular
cause for satisfaction in our times is the

growing number of women exegetes\ they
frequently contribute new and penetrat
ing insights to the interpretation of
Scripture and rediscover features which
had been forgotten." (p. lOOf) Explicitly
the desire has been expressed that exegesis
should be taught by men and women

(p. 104). Among the numerous positive
contributions of feministic exegesis,
above all, is that the understanding of the

image of God is highlighted. "With re
gard to the Old Testament, several studies
have striven to come to a better under

standing of the image of God. The God
of the Bible is not a projection of a

patriarchal mentality. He is Father, but
also the God of tenderness and maternal

love." (p. 68) The text of the last para

graph on the feministic approach was
con t rove rs ia l i n the Pon t i f i ca l B ib l i ca l

Commission which is explicitly anno
tated. Out of 19 votes cast, the text re

ceived 11 in favor, 4 against, and there
were 4 abstentions. This openness too
creates an agreeable impression.

Fimdamentalistic Interpretation

Fundamentalistic interpretation of the
Bible is met solely with condemnation.

"It refuses to admit that the inspired Word
of God has been expressed in human

language and that this Word has been
expressed, under divine inspiration, by
human authors possessed of limited

capacities and resources. For this reason,
it tends to treat the biblical text as if it had

been dictated word for word by the Spirit.
It fails to recognize that the Word of God
has been formulated in language and

expression conditioned by various peri
ods." (p. 71) The basic problem of a
fundamentalistic interpretation is seen in
that the historical character of the bibli

cal revelation is rejected and thus it be
comes impossible to fully accept the truth
of the incarnation (p. 71). Fundamental
ism of ten h is tor izes events which f rom

the start never claimed to be historical.

"It considers historical everything that is

reported or recounted with verbs in the
past tense, failing to take the necessary
account of the possibility of symbolic or

figurative meaning." (p. 71) Fundamen
talism is downright dangerous; without

saying as much in so many words, it
actually invites people to a kind of in
tellectual suicide (p. 72).

Hermeneutical Questions

The second chapter of the document
focuses on hermeneutical questions, that
is to say the present day human under

standing of biblical texts especially as
regards historical knowledge. Here too,
the field of thought is very much differ
entiated. For example, Rudolf Bult-
mann's concern is explicitly stated: he
"was particularly anxious to make the

reality of which the Bible treats speak to
his contemporaries" (p. 73). Yet in my

opinion, this second chapter begins to
weaken the document. Some things

probably cannot be adequately assessed
in such short form. In this ca.se, less

perhaps would have said more.

The Task of the Exegete

The exegetes' work is met with high ap

preciation. "Although their labors did
not always receive in the past the
encouragement that is given them today,
exegetes who offer their learning as a
service to the Church find that they are

part of a rich tradition which stretches
from the first centuries, with Origen and
Jerome, up to more recent times, with
Pere Lagrange and others, and continues

right up to our time" (p. 100). It is
interesting to read in this context the
name of Lagrange who, as everybody
knows, had many difficulties with
" R o m e " . T h i s r e a d s a l m o s t l i k e a

rehabilitation not only of his person. The

exegetes' attentions are called to their
responsibilities of interpreting Sacred
Scripture in a way that makes all its
riches available to pastors and the faithful

(p. 101). "They arrive at the true goal of
their work only when they have explained
the meaning of the biblical text as God's
word for today." (p. 102)

Warning Against Antisemitism
The exegete's attention is explicitly

directed at a large extent to the wealth of
the Jewish Scripture interpretation from
which much can be learned (p. 54f). The
document exhorts with great insistency
to by all means "avoid absolutely any
actualization of certain texts of the New

Testament which could provoke or rein
force unfavorable attitudes to the Jewish

people. The tragic events of the past
must, on the contrary, impel all to keep
unceasingly in mind that according to the
New Testament, the Jews remain 'be

loved' of God, 'since the gifts and calling
of God are irrevocable' (Rom 11:28-
29)." (p. 117) In this context it should
briefly be mentioned that the document
considers the selection of Old Testament

readings for the Sunday services in need
of revision (p. 1200-

A Posi t ive Document

At times, some things might have been

neglected, at other times less would have
said more; however that is certainly only
an opinion and does not reduce my overall

impression that here we have a positive
and cons t ruc t i ve document in hand. I t

c l a r i f i e s w h a t t h e V a t i c a n i s a b l e t o

achieve, namely fostering the interna
tional exchange in theology and

discovering good and useful theological
and pastoral approaches in the different
continents thus making them fruitful for
the universal Church worldwide. Enough

praise for now - read it for yourself!

Franz-Josef Ortkemper

Text of the Document:

Interpretation of the Bible in the Church
Librer ia Ed i t r i ce Vat icana

00120 Ci t ta de l Vat icano
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T h i r d L a t i n A m e r i c a n
Biblical Pastoral Workshop

Quito, October 18 - 23,1993

In October 1993, three years after
the Plenary Assembly of Bogota,
F e d e r a t i o n m e m b e r s o f L a t i n

America met in Quito to evaluate
how the Assembly's recommenda
tions have been implemented. Dur

ing an intensive one week of work, 76
participants from almost all the Latin
Amer ican countr ies rev iewed what

has been achieved since the Assem

bly, informed each other about vari
ous current programs, and set the

margins for the next Plenary Assem
bly to be held in Hong Kong, in 1996.

The workshop participants re

flected on 500years of evangelization
in Latin America (the 5th centennial

was celebrated in 1992) and the

present day general situation which
in many aspects reveals a "culture of
death", contrary to the Gospel. How
can one foster a new evangelization ?
The general decision was to give

greaterfidelity to the biblical message
and use as a model Jesus ' encounter

with the Samaritan woman, the dis

ciples ofEmmaus, and the foreigners
(Samaritans); to encounter in tran
quil, progressive dialogue which
takes the human, cultural, and reli

giousfactors, the situation of women,
and the structure of community seri

ously. The challenges are to denounce
the factors of death and develop al
ternatives of solidarity; to promote

cooperation with other Churches and
religious groups towards this goal;
to promote the small Christian com
munities who give new face to the
Church; to offer formation and bib
lical training for pastoral animators.
The conclusion of the Quito meeting
was that the biblical-pastoral minis

try is firmly established in the entire
continent as a living force of renewal.
We present here thefinal declaration

of this meeting.

F i n a l S t a t e m e n t

I n t r o d u c t i o n

1. We, the members of the Catholic

B ib l ica l Federat ion (CBF) in Lat in

America and in Caribbean (FEBIC-LA)

met in Quito from October 18th to 23rd
1993, in order to take part in the Third
Meeting of Biblical Pastoral Ministry.
We studied and shared our experiences

concerning Biblical Pastoral Ministry in
South Amer ica .

2. The main point of the meeting was;
our commitment to a faithful reading of
the Bible. We discussed our pastoral

ministry experience, bearing witness to
"... that we have heard; that we have seen

with our own eyes; that we have watched
and touched with our hands..." (1 John

1:1). Christ Jesus himself is present in the
Word and in the Eucharist. We ended this

meeting with the firm intention of being
always more "prepared to give an answer
to everyone who asks you, to give the
reason for the hope that you have". (1 P
3:15)

3. At the close of our meeting, the

following verse is a good summary of our
feelings:".. .Still happier those who hear
the word of God and keep it!" (Luke
11:28 ). Indeed, we rejoice because the
Lord 's Word i s the one wh ich c rea tes

community, life, and hope in a world
marked by the culture of death.

4. We ref lected on what we know and

live in the biblical pastoral ministry,

taking into account the populations of the
different countries and the 500 years of

evangelization that have passed with their
glories and tribulations. For us, one of the
first priorities is to read the Bible in the

light of the serious problems and deepest
feelings of our people. Our work was
oriented towards searching criteria for a

reading of the Bible which could be
faithful to God's plan and to the human
n e e d s o f L a t i n A m e r i c a a n d t h e

C a r i b b e a n .

I. Looking at Reality

5. The information we received from the

representatives and leaders of the Biblical
Pastoral Ministry points to the following
main positive facts:

6 . 1 ¡ S i n c e t h e F E B I C - L A I V G e n e r a l

Assembly which was held in Bogotd in
1990, we notice a considerable increase
in the development of the Biblical Pastoral

Ministry in South America. Among other
elements, we note that a fu l l - t ime

subregional coordinator has been
appointed, an executive committee has
been created for Latin America, and a

three-year plan has been worked out for
subregional activities. The aim in visiting
the coord inators o f the d i f ferent areas

was to encourage and to support the Latin
American biblical pastoral ministry.

7.2¨ In many dioceses, plans in biblical

pastoral ministry have been set up to
create centers, commissions, groups, and

communities, the main reference of which
is the Word of God. The same Word has

inspired these diocesan plans of pastoral
ministry and allowed the renewal of
parochial and Christian life in general.

8.3¨ It is important to underline the
commitment of lay people, especially of
women, and of religious too, who set up
plans in direct contact with the people.
Now, there is a good number for well-
prepared pastoral agents.

9. 4¨ The relationship between the

Bishop's Conference and the association
in charge of the biblical pastoral ministry
centers and groups has become very close
and ministers are more and more inspired

by the Word of God in their pastoral
service, a Word they are leaming to spread
through many different means.

10.5¨ The reading of the Bible has been
enriched by new methods, by reading

God's Word in a climate of prayer, and
also by the lectio divina. The result of this

atmosphere of faith is a greater peace
among the readers and communities, so
that every one will be able to assume the

challenges of reality in a spirit of hope.

II.6¨ The use of communication means

has been in tens i f i ed in the se rv i ce o f

God's Word. Various materials have been

produced, including the Final Statement
of the IV Plenary Assembly in Bogota.
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These numerous productions are

exchanged between the different
countries, biblical pastoral institutes, and
peoples.

12. T A growing interest in ecology and
its problems, analyzed in the light of
God's Word, was noted.

13.8¨ Noteworthy attempts have been
made to spread the Bible and to reduce its

price, so that the Sacred Books may be
easily available to underprivileged
populations.

14. Looking back on what has been done,
we also realized the gaps and negative

aspects of our reality; however, these
facts, far from provoking discouragement,
become rather a challenge for the future
which is waiting for us. Among these
facts, let us point out:

15. 1¨ In many places, the biblical

pastoral ministry is looked upon as
something additional to catechetics;
indeed the Word of God is not yet

inspiring the conception and preparation
of plans and programs for the diocesan or

parochial pastoral ministry. This is
because we haven't yet succeeded in

giving definition to the nature and
significance of the biblical pastoral
ministry.

1 6 . 2 ¨ T h e r e a r e c o m m u n i t i e s a n d

movements which don't manage to

integrate their biblical work into the
general pastoral ministry, which gives
rise to an alternative pastoral ministry
and even sometimes to opposition to the
diocesan pastoral ministry. Then, this
situation generates confusion among the
communities and distrust on the ministers'

s ide.

17.3¡ We have to publish modem biblical
versions adapted to the reality and culture
of our Latin American people, especially
Catho l i c t rans la t ions fo r the numerous

ethnic groups of the continent. The most

urgent need is to provide these
communit ies with edit ions at low cost.

18.4¡ In some places, clericalism is still
to be found even among lay people. This

mentality does not facilitate a sound and
harmonious relationship among the
agents of biblical pastoral ministry.

19. 5¨ The ideologically orientated

interpretations such as those of the
fundamentalists and spiritualists are still

doing dishonor to the biblical text and
preserving related mentalities among the
f a i t h f u l .

II. Looking at Jesus Christ

20. The various stages of our Third
Biblical Pastoral Ministry Meeting could
be summarized in the words of John,

chapter 4. Indeed, Jesus' meeting in
Samaria and this biblical pastoral meeting
have something in common. This biblical
text can be presented as a mode and a

program for the biblical pastoral ministry
and for a faithful reading of the Bible.

21.1¨ The description of a geographical,
social and religious context and, at the
same time, of the historical context consti

tutes the necessary atmosphere to under
stand and to live this encounter. (Jn 4:1-

6)

22.2¨ The encounter in Samaria happens
with a real person's fundamental needs,

private and family reality, and religious
c o n c e r n s . T h e e n c o u n t e r w i t h t h e

Samaritan woman, the disciples, and the
Samaritans, takes the form of a dialogue
full of serenity and simplicity which

develops in an open and progressive way.

23.3¨ The attention paid to the human,
cultural, and religious factors enable them
to be developed in a specific way, but at
the same time they are relativized so that

they will receive a new light. Thus they
broaden into other possibilities. For

example: Jacob's well, the hostility
between Jews and Samaritans, the place
of worship, etc...

24.4¨ It is easy to perceive the role of the
woman and how Jesus treats her in the

text of John. Breaking away from the
usual customs, Jesus undertakes a

dialogue with a Samaritan woman and
expresses concern about her life. He
guides her to become a messenger of her
own experience of him and to be a living
witness for her people, in order that they
can meet the Messiah and believe in him.

25. 5¡ Another important element in the

text is the part played by the disciples
who are so prepared to understand Jesus'

pedagogy, his mission and his source of

food and to understand their own mission

in all its implications. Consequently, they
learn to recognize in the Samaritan
woman her full value as a woman. They
come near to those who a re fa r f rom

them, they develop the right environment
for their own mission by a better

understanding of its unselfish nature and
of its center: Jesus himself.

26. 6¨ Also, the decisive role of the

community, which is clearly brought to
light, can be discovered in this text. On
the woman's side, it is a question of her
own family community, the local

community of her town, and her ethnicity
with the Samaritan people. On Jesus'
side, it is a question of his basic

community, that is of his disciples, and of
his national community and ethnicity
with the Jewish people as a whole. And
for both of them, we find the same

community of worship and community
of faith, the fathers: Jacob and Joseph.

27.7¡ A certain relationship between the

peoples and an ecumenical dimension
are present in this text thanks to Jesus'
mediation. Divisions, religious and
historical prejudices, as well as those

concerning the place of worship, are all
assumed, reinterpreted and in some way
relativized and resolved, thanks to the

concrete attitudes of Jesus, the woman,

the disciples, and the Samaritans
themse lves .

28.8¨ Conversion and a questioning of
the customs, convictions, attitudes, and

relations of all the protagonists appear to
be clear. Indeed, this conversion is deep
because it takes place within the level of
their standards, way of life, and point of
view, specifically as regards to woman,
worship, and history. It even takes place
within their specific conception of God,
the Messiah, and the role of peoples.

29.9¨ Religious attitudes and popular
traditions are dealt with and interpreted

by Jesus himself; therefore, this attitude
means a reformulation and a calling into

question based on Jesus' thought: worship
in spirit and in truth. This is what gives it
a universal dimension.

30. 10¡ Festive celebration plays an

essential role in John 4: in fact, we find,

as something necessary to evangelization,
the following elements: invitation,

hospitality, friendly conversation at home.
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family atmosphere, the active presence
of the whole community.

31.11¨ Education in faith and revelation

also play a significant part in this key
text. Starting with something basic,
material, human, and going into that
which is personal and religious, this
education leads to a deep and definitive
confession of faith. The process starts
with the man Jesus, a man who gives

living water and is discovered to be the
prophet, the Messiah, the messenger, the
sower, the Saviour of the World and then
our Sav iour .

32.12¡ Regions and lands with their
names, peoples, and circumstances even
have their place in Jesus' mind: Judea,
Jerusalem, and Galilee (the village of
Cana) .But now it is a question of creating
a great family, of preparing earth without
boundaries and nationalisms. Then, all

the limits break up of their own accord.

33.13¡ The atmosphere where this
encounter takes place can be described in
t e r m s o f i n c a r n a t i o n a n d c o m m u n i o n .

The real presence of Jesus, with all the

specific marks of his personality, is
precisely the revelation of his incamation.
This produces many kinds of communion
with the aid of dialogue and inquiry.

34. To summarize, the Holy Scriptures
in themselves provide us with a model
for biblical pastoral ministry and faithful

reading of the Bible which shows us the
w a y .

35. If one were to compose a model

schematically, it could appear like this:

* to start with the concrete and specific

situation (Jn4:l-6)

* to meet for a simple dialogue on the

basis of essential needs (7-15),

* to progress by means of a confidential

dialogue about the life situation (16-19),

* to deepen this basic dialogue through

religious concems (20-26),

* to unite the disciples in ecclesial,

missionary, and universal dialogue
(27:31-38 ),

* to project himself into the local

community in a dialogue of living
testimony (39),

* to celebrate with joy the salvific

encounter (40-41),

* to confess (to acknowledge and accept)

Jesus as the Saviour of the world and our

Saviour (42),

* to go back to daily life but inwardly

renewed (43ff).

36. We discovered too th is Jesus who

c o m e s n e a r t o u s a n d k n o w s o u r

experiences and transforms our lives,
families, social relationships, regional or
national differences, and religious

practices.

37. Today, we realize that the one who

speaks to us is not only the Messiah but
is the Saviour of the World. So, we

proclaim Jesus Christ "the same today as
he was yesterday, and as he will be for
ever." (Heb 13:8). Like the Samaritans,

we ut ter wi th our mouth and our heart

Jesus' name, and we repeat that he is our

only choice, our beginning, guide, hope,
goal, light, our only truth and master.

III. Looking at ourselves in Jesus
C h r i s t : C r i t e r i a

38. In the dialogue between Jesus and the
Samaritan woman, when she asks Jesus

about salvation, he answers clearly and
without hesitation: "salvation comes from

the Jews", but immediately he reveals
one more point:".. .you will worship the
Father nei ther on th is mountain nor in

Jerusalem... true worshipers will worship
the Father in spirit and truth...".

39. Here, Jesus teaches us an invaluable

criterion for interpreting the Scripture.
The Bib le has eternal and untouchable

elements which correspond to God's plan
of salvation. It also has elements which

depend on circumstances and which must
be applied according to the conditions of

place and time but in keeping with the
"spirit and truth" of the inspired texts. We
formulate this in the following way:

40.1¡ Considering that the Word of God
has been written under the inspiration of
the Holy Spirit, which means a first step
towards the incamation of the Word, this
Word needs to be interpreted according
to the law of incamation which unites the

human and divine elements, the temporal
and etemal ones. This marvelous unity

was called by the Church Fathers "divine
condescension" ( Dei Verbum 13 ). In

this way, the unilateral insistence on the
d i v i n e e l e m e n t w h i c h w e f i n d i n t h e

fundamentalist approach, and the
exclusive attention to the human elements

of the biblical revelation which typifies
some historical-critical methods, as well

as the sociological and ideological ones,
can be overcome.

41. Jesus brings to the Samaritan woman's
a t t e n t i o n t h a t t h e M e s s i a h a n d t h e

salvation he offers to her come from the

religious tradition of Israel. So, Jesus
wants to be understood ie, acknowledged
and accepted as belonging to a nation and
a community which is the bearer of
salvation. The people and the community
to whom salvation belongs and by whom
it is offered now is the Church, the new

Israel. Consequently, the following

principle may be deduced:

42.2¡ Holy Scripture must be read within
the community of salvation which starts
with Jesus and the apostles, and which is
called divine tradition and the magi-
sterium. The Bible readings of the
numerous smal l communi t ies w i l l have

salvific value only as far as the

interpretations keep the link of faith and
commun ion w i t h t he Chu rch o f Jesus

Christ. Communion is present and active
in every particular church, that is in every
diocese. It is a vain illusion to claim that

the bibl ical texts are better understood

outside the believing community, the
Church, which is charged to sustain
people's faith and to maintain a perfect
life of communion among the faithful.

43. In the biblical dialogue, Jesus asks
for the fa i th o f the Samar i tan woman:

"Believe me woman...". Here, Jesus

points out that without faith, it is impossi
ble to approach him and to understand his
Word; therefore, it is possible to establish
the following standards:

44.3¡ Holy Scripture must be read in the

spirit in which it was written. To do so, it
is not sufficient to only study the texts.
Faith is required, which is found in the

expression of prayer, for only the Spirit
o f t r u t h c a n m a k e u s d i s c o v e r a n d

u n d e r s t a n d t h e d i v i n e w i s d o m i n t h e

sacred books, and only the Holy Spirit
who is love can make us live in love. That

is why reading the Scriptures in a climate
of prayer and lectio divina are especially
r e c o m m e n d e d .

(com. on pg. 15)



Caiho l i c B ib l i ca l Federa t ion B u l l e t i n D E I V E R B U M 3 0 / 9

Follow-up to the Bogota Assembly

The Final Statement of Bogota
and the Documents of the Federation of

Asian Bishops' Conferences (FABC)

Convergences and Consequences

The Final Statment of Bogota has

provided inspiration for the delibera
tions of bishops in many countries.
What part can the Church play to
answer today's challenges? How can
she grasp the evangelization and make
it more dynamic? In this quest, Sacred

Scripture wins from day to day more
importance, andthe orientations given
by the Plenary Assembly attract al
ways more attention. Geoffrey King
explained during the Biblical Pastoral
Meeting of Asia, in Pattaya, that dur
ing the last three years the bishops of
Asia have made essential points of the

Bogota Final Statement their own.
Coincidental? Any direct influence?
The con vergences are undeniable. The
Federation seems to be a .step closer
to fulfilling its original objective: to
serve the bishops in their pastoral

re.sponsibilities.

Let mc begin with a text that may seem
to have little to do with the title of this

paper, but which (I hope to show) cap
t u r e s m u c h o f i t s c o n t e n t . I t i s f r o m

Matthew's Gospel, chapter 15, verses
21 -28: "Jesus left that place and withdrew
to the region of Tyre and Sidon. Then out
came a Canaanite woman from that dis

trict and started shouting, 'Sir, Son of
David, take pity on me. My daughter is
tormented by a devil.' But he answered
her not a word. And his disciples went
and pleaded with him. 'Give her what she
wants,' they said 'because she is shouting
after us.' He said in reply, '1 was sent only
to the lost sheep of the House of Israel'.
But the woman had come up and was

kneeling at his feet. 'Lord,' she said, 'help
mc.' He replied, 'It is not fair to lake the
children's food and throw it to the house

dogs'. She retorted, 'Ah yes, sir; but even
house-dogs can eat the scraps that fall
f r o m t h e i r m a s t e r ' s t a b l e ' . T h e n J e s u s

answered her, 'Woman, you have great
faith. Let your wish be granted.' And
from that moment her daughter was well

again."

Soon after the Cathol ic Bibl ical Fed

eration (CBF) Plenary Assembly in

Bogota, the Federation of Asian Bishops'
Conferences (FABC) held its own ple
nary assembly in Bandung, Indonesia.
The final statements of the two assemblies

show, I believe, a remarkable conver

gence in theological and pastoral per
spective. One might be tempted to see
some d i rec t in f luence here . Bu t much

more important is the fact that the two
statements reflect major theological and

pastoral emphases, shared by the local
churches of different continents. They

challenge us to form genuinely Word-
centered communi t ies .

These emphases can be summarized

briefly as follows:

1) Theology and pastoral practice should
be contextual ;

2) The Church is called to be a commu
nion o f communi t ies ;

3) These communities must be partici
patory and inclusive;

4) The theological perspectives for these
imperatives are those of the Incarnation
and of the Reign of God.

1 will concentrate first on the teachings
of the FABC. and towards the end 1 will

illustrate convergence between Bogota
and Bandung.

From Crisis of Community to
Communion of Communities

The 1990 Bandung statement of the
FABC contains two references to bibl i

cal pastoral ministry'. It recommends
(7.3.1, FAPA 285) that a commission for
the biblical apostolate be set up in every

episcopal conference "to promote an
understanding and a love of the Scrip
tures among our people". More impor

tantly, I think, in the same paragraph it
urges "that integral catechesis and the
promotion of Bible study and reflection
toward the building of Word-centered
communi t ies be under taken" .

The document does not def ine " inte

gral catechesis", but it is clear enough
from other FABC sta tements that i t i s

thinking of a catechesis that does not
confine itself to narrowly religious mat
ters but that takes account of the situation

of the world and recognizes that work for

justice is integral to evangelization. Al
ready in 1970 (FAPA 6) the Asian bish
ops had spoken of commitment to the
"total development of our peoples - we
believe that man's humanity is God's gift
in the making, and its promotion a task
and duty that is laid on all of us by him."
As evidence of the continuing nature of
this commitment, we need look no far

ther than the opening section of the docu
ment titled "Challenges and Hopes". This
section too gives us aclue to the meaning
of the "Word-centered communities" that

the bishops are urging upon us.
The "Challenges and Hopes" section

rev iews the a l l - too fami l ia r d i f f i cu l t i es

facing Asian societies - poverty, unem
ployment, discrimination against women,
violations of human rights, destruction
of natural resources, the plight of refu

gees and migrant workers, fundamen
talisms. In particular, it notes the break
down of community at various levels.
Nation slates are threatened (for good or
ill) by "secessionist" movements and,
tragically, by ethnic and communal con
flict and violence. (Such threats have all

loo obviously increased since 1990.)
Modernization (and especially urbaniza
tion, the "Ilight to the city") often leads to
social and cultural dislocation, disrupt

ing family structures, and calling into
question traditional values and attitudes.
The assembly's workshop on fundamen
talism cited this dislocation and loss of

community as a major reason for the
at t rac t ion o f fundamenta l ism.

Yet, the bishops also see among the
signs of hope precisely the emergence of

' The Bandung statement is published along

with other FABC statements in G. Resales &

C. G. Arevalo (eds) For All the Peoples of

Asia(Maryknoll,NY: Orbis, 1992). Hereafter
this book is referred to as FAPA.



B u l l e t i n D E I V E R B U M 3 0 / 1 0 Catho l i c B ib l i ca l Federa t ion

new kinds of community. They speak of
a desire for community which is at its
best a desire for inclusive community,

community which seeks to cross bounda
ries, to break down walls rather than

artficially strengthening itself by build
ing barriers (2.3.2, FAPA 277). There is
a recognition here of a constant human

temptation - we feel that we will
strengthen our community by treating
others as foreign, by excluding them,
even by treating them asenemies. Against
this, the bishops are happy to note a
growing desire for solidarity and a grow
ing sense of solidarity which cross na
tional, ethnic, and class boundaries,
boundaries of religion and sex - indeed
the boundary between the human and the
rest of creation, in other words, ecumeni

cal and interreligious dialogue, the eco

logical movement, women's movements.
The bishops go on to make this global

vision more locally specific (2.3.6, FAPA
278). The desire for community is seen in
the growth of Basic Ecclesial Communi
ties, of neighborhood groups, of groups
that come together to defend human

rights, or that come together for prayer or
Bible sharing. Of course, these groups

overlap and interlock. In part, they are
motivated by a healthy reaction to the
b r e a k d o w n o f t r a d i t i o n a l s t r u c t u r e s o f

community. And more positively, they
stem from a concern with human persons
rather than with impersonal structures, a
concern above a l l w i th those who are

small, neglected, or despised.
Thus the bishops say that the Church in

A s i a :

will have to be a communion of
communities, where laity, religious, and

clergy recognize and accept each other as
sisters and brothers. They are called

together by the Word of God which,
regarded as quasi-sacramental presence
of the Risen Lord, leads them to form
small Christian communities [my

emphasis] (e.g., neighborhood groups,
Basic Ecclesial Communities and "cove

nant" communities). There they pray and
share together the Gospel of Jesus, living
it in their daily lives as they support one
another and work together, united as they
are "in one mind and heart". (8.1.1, FAPA

287)

Hence, 1 believe, the challenge that the
bishops are throwing down to us as mem
bers of the Cathol ic Bibl ical Federat ion

is to help form around the Word of God

precisely such inclusive communities, so

that the Church is a communion of com

m u n i t i e s .

Context, Incarnation, Reign of God
Let me try to set this in the larger

context of FABC teaching and of the

theological tradition. At its first plenary
assembly in Taipei in 1974, the FABC
called for a dialogue with cultures, with
the religions of Asia, with the people,

especially the poor. It spoke of a "dialogue
of life", of "a church in continuous, hum
ble and loving dialogue ... with all the
life realities of the people in whose midst
it has sunk its roots deeply and whose
history and life it gladly makes its own."
(FAPA 14)

A momentary digression is in order
here. The three-fold dialogue implies a

particular and profound notion of
i n c u l t u r a i i o n . S o m e t i m e s i n c u l t u r a t i o n

is thought of mainly in terms of symbols
and rituals. We are thought to be
inculturated if priests wear prayer shawls
rather than chasubles, if we use incense

sticks or aroti, if we enthrone the Bible

amidst bird of paradise feathers, if we use
Asian rather than westem musical forms

and play indigenous instruments. None
of this is to be despised, indeed most of
these developments are splendid, but it
touches only the surface of inculturation.
Incu l tura t ion comes about when Chr is

tians are involved in the everyday life

struggles of the people of their region,
especially with the struggle for human
freedom and dignity. When this happens
we do not have to search for sui table

symbols. Inculturation takes place as it
were automatically.

But to return to the main theme, the

three-fold dialogue implies also a CON
TEXTUAL approach, a discerning of
God's presence and action in the context
of Asian peoples, societies, cultures, and

religions. To say that is also to lake an
INCARNATIONAL approach, and thus
to insert oneself into two major theo

logical traditions/ both central to the life
and preaching of Jesus - that of incama-
tion and that of the Reign of God.

F i r s t I N C A R N A T I O N I n 1 9 7 4 t h e

bishops justified their call for dialogue
with the "life-realities of the people" by
reference to God's Son assuming the

totality of our human condition (FAPA
14). The theme is taken up again at
Bandung:

... mission, being a continuation in the

Spirit of the mission of Christ, involves a
being with the people, as was Jesus: "The

Word became flesh and dwelt among us"

(Jn 1:14). Therefore, mission includes:
being with the people, responding to their
needs, with sensitiveness to the presence
of God in cultures and other religious
traditions, and witnessing to the values
of God's Kingdom through presence,

solidarity, sharing, and word. Mission
will mean a dialogue with Asia's poor,
with its local cultures, and with other

religious traditions (3.1.2, FAPA 280).

Let me point out immediately the idea
of evangelization ("mission") which that

paragraphcontains. Evangelization is not
primarily about bringing more people
into the church. Rather it is about ena

bling the Gospel to become a living real
ity in the world. To put it in other terms
and to anticipate a little later discussion,
it is about building up the Reign of God,
not primarily about building up the
C h u r c h .

At this point one can begin to see the

convergence between Bandung and
Bogota. Bogota spoke of the result of the
new evangelization as the transforma
tion of reality, "...creating new ways of
human living together." (Final Statement
of Bogota, 5.17). Or as Pope John Paul 11
has often stressed, the building up of the
humanum in a divinizing of the world (as

quoted for instance by the assembly in
1.4, FAPA 275).

This is itself, of course, an incamational

insight - God present in human reality.
Bandung had already taken up this theme
when reflecting on signs of hope:

We live in Asia, the home of great

contemplative traditions. The Catholic
Church is often perceived as not sharing
in the.se contemplative traditions, as being

primarily concerned with the external,
wi th r i tuals and fest ivals. Centra l ,

however, to the Catholic tradition is

incarnation, sacramentality. And genuine
sacramentality is the antithesis of empty
ritualism. It is about finding the mystery
of the Divine in everyday reality - a

deeply contemplative task - and then
celebrating that mystery. At the heart of
the ecological movement, likewise, can
be found a theology of creation, or better
a spirituality of creation - as the divine
handiwork and the peace of the divine

presence (2.3.4, FAPA 278).

Or again, "when the truly human is
discovered and deeply contemplated, it
reveals to us the mystery of the Divine
..." (2.3.9).



Catho l i c B ib l i ca l Federa t ion B u l l e t i n D E I V E R B U M 3 0 / U

I turn now to the theological tradition
of the REIGN of GOD. Mission, we have
seen spoken of as a witnessing to the
values of God's Kingdom through pres
ence, solidarity, sharing, and word (3.1.2).

Implicit here is the placing of God's
Reign, not the Church, at the center. The
Church has the immense privilege and
task of being the servant and sacrament
of that Reign.

It is in this spirit that the bishops at

Bandung spokeof the spirituality to which
we are called:

For the spirituality of the new way of

being Church is the spirituality of those
who place the complete trust in the Lord.
It is the spirituality of the powerless, of
the anawim.

Renunciation and simplicity, compassion
for, and solidarity with all, especially
with the poor, and meekness and

humility - virtues promoted by active
nonviolence - are some of the significant
features of the spirituality we need, and
these Gospel values resonate deeply with
the cultures of Asia. It is a spirituality of

harmony. It expresses our intimate
communion with God, ourdocilily to his

Spirit, our following of Jesus, as we
challenge the disharmonies of our Asian
world. It moves us away from images of
exterior organization, power or mere
secular effectiveness to images of

simplicity, humble presence, and service
(9.5, FAPA 288, emphasis mine).

Central to Jesus' living of the message
of the Reign of God is, of course, the
creation of inclusive community. We
know well how Jesus' life was character

ized by reaching out to the excluded
ones - the prostitutes and tax collectors.
His parables are so often about the lost
who are found, the last who become first,

the uninvited who are invited. The heal

ing of a leper is not merely an act of
physical healing, important as that is, but
the restoration to the community and to
its worshiping life of an outcast. Perhaps
we are less quick to realize that the same
is true of the healing of the woman with
the hemorrhage - that flow of blood was
not only physically distressing but also it
rendered her ritually unclean. Think too
of the Gerasene demoniac whom no one

could go near.
The l inks be tween inc lus ive commu

nity ("discipleship of equals"), incarna
tion, and Reign of God have been most

succinctly and eloquently drawn by
El isabeth Schi issler Fiorenza:

T h e J e s u s m o v e m e n t i n P a l e s t i n e . . .

offers an alternative interpretation of

[Temple and Torah] by focusing on the
people itself as the locus of God's power
and presence. ...Human holiness must

express human wholeness, cultic practice
must not be set over and against

humanizing praxis. Wholeness spells
ho l i ness and ho l i ness man i fes t s i t se l f

precisely in human wholeness. Everyday
life must not be measured by sacred
holiness of the Temple and Torah, but

Temple and Torah praxis must be
measured and evaluated by whether or
not they are inclusive of every person in
Israel and whether they engender the
wholeness of every human being.

Everydayness, therefore, can become
revelatory, and the presence and power
o f G o d ' s s a c r e d w h o l e n e s s c a n b e

experienced in every human being.

Since the reality of the basileia for Jesus

spells not primarily holiness but
wholeness, the salvation of God's
is present and experientially available
whenever Jesus casts out demons (Luke

11:20), heals the sick and the ritually
unclean, tells stories about the lost who
are found, of the uninvited who are

invited, or of the last who will be first. {In
Memory of Her, (London: SCM,
1983)120-121}

The Bishops' Institute on Interreligious

Affairs IV/12 Statement

The Asian bishops take up these themes
from a different perspective at the Bi
shops' Institute on Interreligious Affairs
held in Thailand in 1991 (BIRA IV/12).

They do not much use the terminology of
the Reign of God, but use a suggestive

equivalent "God's dream for the world".
Jesus' mission, they say, "was to share
the Good News of God's dream for the

world. He spoke of that dream through
the image of God's Reign and described
it in parables, parables often of life and

growth or of reconciliation. We may de
scribe the dream as one of people and
communities fully alive. That fullness of
life is ultimately communion of life

among individuals, among communities
and with God." (FAPA 326-7).

The "life" metaphor functions of course
in the Fourth Gospel in much the same

way that the image of God's Reign func
tions in the Synoptics. The bishops' in

stitute chose it in the interreligious con
text precisely because they saw threats to
life as the impelling motive for coop
eration and dialogue:

In the face of these threats to life, human

persons and communities are called to
stand together in solidarity. Our very
survival demands a transcending of social,
ethnic, and indeed religious boundaries.
Those of dif ferent fai ths are summoned

to live and work together for a more
human world. In other words, they are
summoned to a dialogue of life, a dialogue
in the context of ordinary life which is in
the fullest sense for life (FAPA 328).

Again, then, the emphasis is on inclu
sive community, and on incarnation (in
the references to God's desire for a more

human world, in the valuing of "ordinary
life"), with all this in the context of "God's
dream for the world".

This opens up into an understanding of

spirituality, which is incarnational,
irinitarian, and transformative:

... Christian spirituality is a response in
the Spirit to the call of God which comes
to us through the Word ... This dialogue

begins in the very moment of creation
(Gn 1:1-3), and has its enfleshed and
decisive expression in Jesus Christ, the
Word made flesh (Jn 1:1-3:14). It thus

lays the foundation or unity between God
and humankind. And so. Chr is t ian

spirituality is both incarnational and
t r i n i t a r i an .

Our response to the Word in the Spirit
should be open to the presence of the
Word in all creation and particularly in
the different cultural and religious
t r a d i t i o n s . . .

Such openness demands a kenosis mo
deled after that of Jesus. Christian spiri
tuality is a spirituality of kenosis - of
powerlessness, of continual purification
from self-centeredness, of growing more
and more in openness to our partners in
dialogue. Kenosis implies death and
resurrection, that dying to self which
brings fullness of life (Phil 2:6-11).
Hence, it is communitarian...

Spirituality of dialogue is transformative
spirituality. Transforming our life,
conforming it more and more to the image
of Christ, it realizes gradually the
transformation of society, giving birth to
the new humanity in Christ (FAPA 331).

The implications of all this for the
Church are drawn in the final section of
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the BIRA IV/12 document (PAPA 332-

333). Let me quote this section at some
length, since it captures much of what I
have presented in this paper so far;

1) The Church is therefore called to be a

community of dialogue. This dialogical
model is in fact a new way of being
C h u r c h .

2) Such a Church is never centered on
itself but on the coming true of God's
dream forthe world. It seeks not loexcludc

others, but to be truly Catholic in its
concerns, in its appreciation of the gifts
of others, in its readiness to work with

others for a world at once more human

a n d m o r e d i v i n e .

3) A Church that stands with sisters and
brothers of other faiths in confronting
issues of life and death will necessarily
be transformed in the process. In other
words, it will become inculturated - at a

level which includes but goes deeper
than changes in ritual and symbol. Such
a Church may at last become a Church of
Asia not simply a Church in Asia. It may
then be perceived as no longer an alien

p r e s e n c e .

4) In this model of Church, dialogue,
liberation, inculturation, and proclama
tion are but different aspects of the one

reality....
5) This change of consciousness is likely
to happen only in a Church which is

dialogical in its internal life and struc
tures. At present, the life of some Church
communities is characterized by mono

logue. In particular, young people,
women, and the poor remain often voice
less within the Church. Unless these peo

ple, who constitute the majority of hu
mankind. can find their true voice, dia

logue beyond the Church's boundaries
will remain deeply flawed.
6) A truly participative Church, on the
other hand, can participate creatively in
the dialogue of life and faith. It can work
with believers and believing communi
ties for a world where people and com
munities are fully alive, for a commun
ion of all life, forthe final coming true of
God 's dream.

Bandung and Bogota

Let me now suggest some of the con-

vergencies between Bandung and Bogota.
In the first place, Bogota insisted on a
contextual reading of the Bible. In sec
tion 6 of the Final Statement it went on to

speak of those contexts - cultural plural
ism, sociopolitical and economic situa

tions, ecological imbalances, multi-reli
gious situations, people emerging from
totalitarian systems, the new awakening
of marginalized groups, ecumenism, and
Christian communities. Not only are most
of these contexts also spoken about by
the Asian bishops, but more importantly
the whole methodology of the Asian

bishops is contextual. The three-fold
dialogue - with the poor, with religions,
with cultures - recognizes the need of the
Church to listen to and respond to the
major realities of the Asian context. The
theologian Felix Wilfred offers an appo
si te comment : "Jus t as one would fa l l

into biblical fundamentalism if the Bible

is not interpreted, similarly there is a

danger that one could fall into a kind of
missionary fundamentalism if mission
loses its vital relationship to and interac
tion with the context." {Sunset in the East?

(Madras: 1991)301}.
The Final Statement of Bogota (7.5)

spoke of a series of "thrusts" as a new
way of reading the Bible.

From the book to the word Bandung

recognizes that the word is larger than the
text of the bib l ical books. I t sees that

word enfleshed in the Asian world. BIRA

IV/12 speaks of our response to the Word

being open to "the presence of the Word
in all creation and particularly in the
different cultural and religious traditions"
(FAPA 331).

From institution to creative presence I
need only quote again one sentence from

Bandung. [The spirituality of the new
way of being Church] "moves us away
from images of exterior organization,

power or mere secular effectiveness to
images of simplicity, humble presence,
and service".

From clergy to iaity BIRA IV/12 spoke
of the need for moving from monologue
to dialogue within the Church. Bandung
characterized the way of being church in
Asia in the 1990's as, among other things,
"a participatory Church where the gifts
that the Holy Spirit gives to all the
faithful - lay, religious and cleric
alike - are recognized and activated ..."
(8.1.2, FAPA 287).

From a private reading to a transform

ing presence in the world All that I have
quoted about spirituality in this paper
speaks of a transforming spirituality
("transforming our life, conforming it
more and more to the image of Christ, it
realizes gradually the transformation of
society, giving birth to the new humanity
in Christ"). One which changes the

disharmonies of the Asian wor ld which

leads to service, a "worldly" spirituality
not a private one.

And finally, from the Church to the

Reign of God 1 need hardly repeat that
this thrust is precisely the theological
context in which the Asian bishops are

reflecting and writing.
To put it in other words, the spirit of

Bogota was captured to a significant de
gree by the final words 1 quoted from
B I R A I V / 1 2 :

A truly partcipalive Church, on the other
hand, can participate creatively in the
dialogue of life and faith. It can work
with believers and believing communities
for a world where people and commu
nities are fully alive for a communion of
all life, for the final coming true of God's
d r e a m .

Finally, 1 return to Mt 15:21 -28.1 believe
that this text contains much of the message
of Bogota and Bandung. But to show this
1 have to indicate how I read the pericope.
A common interpretation, based on the

presupposition of Jesus' omniscience,
sees him as testing the Canaani te woman's
faith by his refusal to heal her daughter.

Surely this puts Jesus in amost unpleasant
light - he is playing games with a person
in deep need and distress. Indeed, he

deeply insults her with the reference to
the "house-dogs". Rather, 1 see Jesus as

really believing that he was sent to the
lost sheep of the house of Israel, not to
those outside. This woman, by her faith
and persistence and wit, manages to
broaden Jesus' vision, to make it more

inclusive, more (if 1 may say so) catholic.
Both she and Jesus are thus evangelizers,

bringcrs of Good News.
Hence, we have a dialogue of life, in a

matter which deeply affects the life of the
woman and her daughter. Jesus ischanged

by the dialogue. He is evangelized by one
who is needy, by a person of another
culture, by an unexpected person (this
foreign woman).

T h e W o r d - c e n t e r e d c o m m u n i t i e s t o

which the Asian bishops challenge us are
communities capable of being evange
lized by any of their members, even the

apparently insignificant ones. They ex
clude no one; no one is an outsider. They
are communities too that are able to enter

into the dialogue of life with those be

yond themselves, able to be evangelized
even as they evangelize.

Geoffrey King, Manila
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Third Asian Biblical Pastoral Workshop - concern for the youth of the region;
- the exploitation of women;

Pattaya, Thailand 10 - 15th November, 1993 - the need for interreligious dialogue;

The conclusions of this Biblical
Pastoral Workshop are meant to
be "a testimony of how powerful
and effective the Word of God is in
Asia This final statement drafted

by participants from 16 Asian
countries seems to be taken from
the Acts of the Apostles. There is
no doubt, that the coming back to
the written Word of God eliminates
boundar ies even be tween the

continents. The points of coinci
dence between this document and

that of the members of the Federa
tion in Latin America are striking.
The points express anxiety about

today'sproblems as well as suggest
how to respond to the problems.

F i n a l S t a t e m e n t

1. "Responding to God's Word in Asia

Today" was the theme of the Third Asian
Biblical Pastoral Workshop attended by
members of the Catholic Biblical Feder

ation (CBF) and held at the Redemptorist
Center, Pattaya, Thailand fix)m November
10 to 15, 1993.

Guided by the text of Micah 6:8, "...to
act justly, to love tenderly, and to walk

humbly with your God.", we, fifty-five
delegates and participants from Bangla
desh, Hong Kong, Indonesia, Japan,
Korea, Macau, Malaysia, Myanmar,
Nepal, Pakistan, Philippines, Singapore,
Sri Lanka, Taiwan, Thailand, Australia,

Germany, and Italy listened to the Word
of God and reflected on issues facing its

proclamation in Asia today, taking as its
starting point the Final Statement of the
Fourth CBF Plenary Assembly held in

Bogota (1990) and the meeting of the
Federation of Asian Bishops' Confer
ences in Bandung (1990).

2. Through the reports of the subregional
coordinators and the testimony of many

participants, of whom nineteen were laity,
we listened to how powerful and effective

that Word of God is in Asia. It is encou

raging to see how more and more faithful
feel the need for God's Word in their

lives, and, on the other hand, how many
people, especially lay women and youth,
are involved in the biblical pastoral

ministry. And it was with special joy and
happiness that we heard of the progress
being made by the proclamation and
living of the Word in mainland China.

3. Yet we also listened to the difficulties

and challenges facing our societies,

challenges which can be met by a faithful
and powerful incarnation of the Word of
God in Asia today. This then is the task
w h i c h f a c e s a l l t h e m e m b e r s o f t h e

Church, in particular our bishops who
have a very special role in this area, and
more specifically those involved in

promoting the Word of God through the
biblical pastoral ministry. Thus, the Word
of God must continue to incarnate itself

concretely in the lives of all, and especially
our own, so that in the words of the

Apostle Paul, we become "a letter from
Christ...written... with the Spirit of the

living God..." (2 Co 3:2-3).

This means that God still speaks to his
friends in the Scriptures (DV 21), guides
them through their concrete lives, through
the challenges they are confronted with,

through the signs of the times. According
ly, we may say that our lives, and the
lives of all those transformed by the
Word of God become the "fifth gospel",
and so are part of the biblical text, a text
which confronts and challenges.

4. These challenges have already been
identified and discussed at the First Asian

Workshop in Hong Kong (1985), the Se
cond Asian Workshop in Singapore

(1988), and the Plenary Assembly in Bo
gota (1990). However, we also realize
that, in the current Asian context, certain

specific issues remain prominent. These
a r e :

- sharing of resources between countries

by those involved in the biblical pastoral
ministry;
- the need for the adequate biblical

pastoral formation of lay leaders;

- issues of justice arising out of the socio

political situations in many countries. In
this regard we draw specific attention to
violation of human rights, continued

poverty, lack of job oppor-tunities, and
institutionalized violence in all its aspects.

5. At this Third Asian Workshop, our
different subregions have set the

following specific goals to address some
of the issues raised:

- for the subregion of North-East Asia:

1) to work towards networking by
establishing effective structures and
strengthening existing ones;

2) to promote the role of families in
evangelization (Bible and family).

- for the subregion of South Asia:

1) to make the Bible available to every
Catholic family;

2) to provide access to the Word of God
through the media in its many different
forms;

3) to share personnel and material
resources within the subregion.

- for the subregion of South-East Asia:

1) to provide greater subregional coor
dination;

2) to promote lay participation in the
biblical pastoral ministry through the
formation of lay leaders;

3) to cooperate in interreligious dialogue;

4) to focus on particular issues of social
concern for the region.

6. In setting these goals, we also draw
attention to the recommendations of the

previous workshops to assist in meeting
these difficulties and challenges. We are
confident that, with the Word of God
incarnate in our lives, the biblical pastoral

ministry will continue to be truly effective
in Asia today and, as the theme of the

Bogotd Plenary Assembly states, "make
all things new".


