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The World Catholic Federation for the Biblical

Apostolate (WOFBA) is an international fellowship
of Catholb organizations involved in biblical
pastoral work. The members foster mutual service
among all local churches.

Translation and distributton of Catholic and inter-

confessional ediitions of the Bible in simple lan
guage, in coopration with bible societies through
out the world, is part of this service.

Furthermore, it is the intention of the WCFBA to
promote biblical studies, support the production of
pedagogical aids for a better understanding of
biblical texts, and assist in the formation of minis
ters of the Word, such as biblical animators,
lectors and catechists, suggesting ways to form
bible groups and recommending the use of both
mass and group media to facilitate their encounter
with the Word.

The Federation also wishes to promote a dialogue
with people who believe only in human values, as
well as to Oncourage ah encounter with the sacred
writings of other religions. Through such encoun
ters, the reveaked Word of God can offer a more

profound understanding of God and of human life.

The Federation appeals to everyone to add their
personal and community support to those great
tasks .

+ Alberto Ablondi, Bishop of Livorno
President of the WCFBA

'Easy access to Sacred Scripture should be
prov ided fo r a l l the Chr is t ian fa i th fu l "

(Del Verbum, 22) .
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- I N D I A -

Sixth Nat ional Meet ing

In the teaching of Scripture in seminaries and houses of
formation "the written Word of God" does not always
function as the "primary and perpetual foundation of
sacred theology". Thebsdance between the in-depth and
scientific study on the one hand, and a faith-enriching
reading in a prayerful atmosphere on the other, appears
to have been lost.

Those responsible for the biblical apostolate of the Catholic Church
in India met for their Sixth National Congress from 4-8 Dec. 1987. In
thefollowing youfind the Final Statement of the participants. The text
was made availcd)le by the National Biblical-Catechetical-Liturgcal
Centre (NBCLC), Post Bag 8426, Bangalore 5600 84, India.

1 . I n t r o d u c t i o n

"The Bible and the Formation of the Christian Community" was the
main focus of the VI All-India Biblical Meeting (4th to 8th Dec.

1987). Gathered at the NBCLC from the four comers of our country,
we fu t̂ shared our joys and sorrows in the biblical apostolate over the
past three years.

2 . R e a s o n s f o r g r a t i t u d e

Bible study and biblical prayer groups continue to flourish through
out the land. More people are taking up higher studies in Sacred
Scripture.
The rate of production and distribution of the Bible in regional
languages continues to grow impressively.

An ever greater variety of modem, low-cost and folk media is
available for the communication of the Word to more people,
including the lesser privileged.

A significant number of lay communities have spmng up in various
parts of the country. They meet regularly to share God's Word, their
light and life-giving bread. Sensitive to the Spirit and to the needs of
their neighbors, these grass-root communities are responding coura
geously in faith to serve the cause of justice to the downtrodden in
collaboration with other religions and secular organizations.
Throughout the country a need is felt among the people to center their
lives on the Word of God.

3 . C a u s e s f o r c o n c e r n

Although some admirable individual efforts have been made to bring
the Bible to a large section of the people, the Church has not

adequately implemented the directives of Vatican II regarding bibli
cal apostolate (cf. DV 21-25).

We need a better selection and a more extensive and adequate
formation of biblical animators. More opportunities and facilities
should be given to lay people and women religious that they may
become competent ministers of the Word.

Priests are often unable to break the Word effectively for
their people. If the ministers of the Word are unable to
read the Bible in context, then how can they help others
do so?

Christian life is mostly governed by laws and regulations
instead of the Word of God - we still have a long way to

go before it effectively and existentially touches the life-
situation of the people.

Since many liturgical celebrations are not "rich in the
divine word", they are often boring and insipid. Hence
it does not come as a surprise that a growing number of
adults and youth are leaving the Church for membership
in sects, or simply drop out of organized religion.

In certain dioceses there is a serious lack of organiza
tions and pooling of resources.

Even today, there are many major Indian languages in
which there is no complete Catholic Bible.

4. Many religious, also called to be animators of

communities, are largely concerned with the manage-
mentof big institutions. Instead of being means to spread
the Kingdom of God these have often become ends unto
themse lves .

Above all, the attitude of complacency in some of our
dioceses and parishes is a matter for concern. Finally,
there remains the temptation to clericalize the Bible:
clerics capture the Word of God and keep it imprisoned
on the grounds of protecting the laity against the evil of
fundamentalism and other distorted ways of interpreting
the sacred Book.

5. The Word gathers the community

This bird's eye-view of the biblical apostolate in our
country makes us keenly aware that the Bible has not yet
become the book of the community.
In spite of the fact that only few scrolls were available,
it was not so in the beginning. In this context, it is good
to recall that all through history, it is God's Word that

brings people together and makes them a community. It
is God's Word that forms them into communities with a

special identity, vocation and mission: Abraham and his
family, Moses and the Exodus People, David and Israel,
Jesus and his disciples, the apostles and the first Chris
t ian commun i t i es .
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When God's people neglect or even discard the Word, the
community fails and the people are scattered. The Lord,
however, remains faithful to the Covenant. His Word then

regathers the scattered children of Israel (cf. EZ 34 and 36), by
sending His special spokesmen, the prophets, who call them to
conversion (Jer 3,22), gather them and renew their identity and
vigor (Is 43,14-21). In the New Covenant, God's Word has
been the supreme source of internal renewal and missionary
expansion of the Church (Acts 6,7; 12,24; 19,20).

6 . The Sp i r i t en l i vens the Word

When the Word is not alive and active in the community, the
latter is a heap of dry bones, to use the imagery found in the 37 th

Chapter of the prophetEzekiel. The Lord is asking us as He did
Ezekiel: 'Can the Christian community, now dry bones, live

again?' And when we hesitate with our answer. He himself will
speak as He spoke to Ezekiel: "Behold, I will cause breath to
enter you and you shall live." With human efforts and skills

alone, there will be some rattling and the bones will assemble:
there will be sinews, flesh and skin, but no life. Only the Lord
can give life: "And I will put my Spirit within you and you shall
live..." (Ez 37,1-14).

When the Spirit enlivens the Word it really gathers the comm u-

nity. One of the most frequent complaints of the laity, young
and old alike, poor and rich, is that their deep hunger and thirst
for God's Word (Amos 8,11) is not being satisfied by their

pastors. These ministers may speak many words, but seldom
the life-giving Word, the Word filled with the Spirit. Taught by
the Holy Spirit, the faithful are being urged to reach day by day
a more profound understanding of the Scriptures and to live
them more completely (DV 23). In effect, the biblical anima
tors hear the Spirit telling the Churches to give the Bible back
to the community. The Bible is the community's book.

7. The Community as interpreter of the Bible

Only the faith community as a whole is able to identify the
authentic Word of God. For example, not some lone individu
als but the Jewish community finally decided what books were
to be included in the Old Testament collection. Likewise the

Christian community discerned what writings belonged to the

corpus of inspired New Testament writings.

The Bible is not a series of private transactions between God
and some individual devotees; God addresses his Word always
to the community to purify, liberate, encourage, challenge and
enliven it This fact has great importance for the post-Vatican
renewal of liturgy and formation of the community. There can
be no real liturgical celebration without a meaningful procla
mat ion o f God 's Word .

One of the key tasks of community animators is teaching the
faithful how to listen in community as a community. When
Christians listen to the Word as individuals, all by themselves,

they can easily escape the full challenge and total demands of
the Gospel; but when they listen and share as a committed

group, the Word of God's power reaches its proper intensity
and purpose.

8. No individual or small group of individuals 'owns' the
Bible, nor can anyone claim monopoly over the Word of God.
The Spirit leads the community into the fullness of truth

through its obedience to the Word (John 16,13). In this docility
to the Spirit the whole body of the faithful have an anointing
whereby it cannot err in matters of faith (LG12). This demands
from the community a personalized, committed faith.

9 . A new th rus t : La i t y ' s con t r i bu t i on t owa rds
bibl ical interpretat ion

All around India Christians today are experiencing a real

change of heart, as a result of which they surrender themselves
unconditionally to Jesus Christ as Lord and Savior. These adult
conversions take place especially during retreats and missions
that stress community reconciliation. Such Christian laity now

paves the way to a more truly catholic interpretation of the
B i b l e .

A triangle shows the complementarity of all God's faithful in
the full interpretation of God's Word:
1) the magisterium represented officially by the pastor in the
community;
2) the exegetes and biblical scholars and;
3) the laity.

3. Laity

2 . B i b l i c a l s c h o l a r s 1 . M a g i s t e r i u m

The life involvement of all these groups, but especially of the

laity contextualises their interpretation of the Word of God.
Neither one nor the other alone, in isolation, can authentically

interpret the Word for a given community. When such attempts
are made, the Word is deprived of its full meaning, life and
p o w e r .

Unfortunately, history is full of examples of one section of the
community trying to 'capture' the Word and make it its own
exclusive property rather than serving the Word, listening to it
reverently and obeying it In such situations, the community
becomes like a valley of dry bones without life.

10. How can we prevent this from happening in our com
m u n i t i e s ?

Vatican II tells us again and again that the Spirit of Christ is at
work in all Christ's faithful by virtue of their baptism and
confirmation. He invites us - women, men, daughters and sons,
maid-servants and men-servants, all (cf. Acts 2,170 - to an ever
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deeper awareness of God's Word. The Spirit thus liberates
God's Word from its imprisonment within our limited expec
tations, prejudices and self-centered individualism by enlight
ening the whole community. In this way, there is a dynamic
interaction between the word of the book and the word of life:
the proclaimed word and the lived word.

11. The Spirit energizes and ensures a provocative and
prophetic interpretation of the Word that challenges all sin, all
injustice, all false securities. After calling us to conversion this
same Spirit invites us insistently to respond ever more gener
ously and relevantly to his invitation to build up a community
that time and again overcomes its selfishness.

Such a vitally alive Church is possible only when the laity's
contribution in interpreting God's Word is acknowledged and
utilized. To facilitate this is the first duty of the community's
ministers - the pastors (LG 37,12).

12. The Council is most emphatic when it tells us that it is
the community - never individuals - which, first of all, receives
the Word of God reverently as 'living power' (1 Thess 2,13),
and then humbly shares itself as a 'Good News' community in

missionary service. God's Word never allows a community to
be busy only with itself - it urges every Christian to leave the
Christian 'compound' and share the 'Good News' with those
who have not yet heard it or have not experienced it as 'Good
N e w s ' .

This sharing implies both a courageous involvement in other

people's struggles and aspirations and a convincing proclama
tion. The Risen Lord sends us (Mk 16,15-18 par.).

13. Practical implications for the ministry of the
W o r d

The renewal called for by this assembly has many practical
implications for the biblical apostolate and Church renewal in
I n d i a .

Primarily we are looking for faith communities which find
their origin, identity and joy gathered around the Word of God.
For the Word renews them and challenges them to allow God's

Spirit to shed light on every aspect of human existence. Such
communities make the message of the Gospel their center and
inspiration.

How prophetic these communities will be depends upon their

originality and courage, the depth of their discernment to read
the signs of their situation and the extent of their generosity to

bring God's Kingdom nearer by the power of the Spirit (Mk
1,15).

Like Christ, truly Christian communities live, not for them
selves but for service to others; they reach out in loving concern
to share their gifts. They will constantly examine themselves to
see whether they are true signs of Christ's own radical option
for the Kingdom, God's own revolutionary reign.

Such Christian communities will regularly analyze their direc
tion and priorities in the fast-changing circumstances of our
time. They will also get involved with members of other
religions, join them in their pilgrimage towards God, share
with them their own God-experience, listening respectfully to
theirs and working with them for the Kingdom of God.

14. In order that these communities of the Word may

operate along these lines, it is necessary to pay special attention
to certain areas of their life and activity:

a) Animators' Formation:

Animators for biblical study and prayer groups must be trained
with great care. Their initial training and on-going formation
calls for considerable resources. Full-time lay animators de
serve special consideration not only in terms of theological-
biblical training but also in terms of financial remuneration, job

security and working hours. Animators for special groups:
families, youth, children, illiterate, lay organizations and asso
ciations need specialized courses.

15. b) Seminary Formation:

A key priority for the biblical apostolate in India is to collabo
rate with the staff of the seminaries. It was keenly felt that a

deeper experience of the Word of God must find a place in our
seminary formation. Such an experience is indispensable in the
preparation of the seminarians for biblical apostolate. Their
pastoral formation should give priority to the practical training
for a meaningful and relevant proclamation of the Word.

16. c) Inier-Religious Dialogue:

As most Christians live as a small minority in the midst of
believers of other world religions, they should also be helped
to read the Bible in the context of a multi-religious dialogue.
Special animators - priests, religious and laity - have to be
educated for this purpose. The following guidlines may be
helpful:

1) spreading the value of God's Kingdom which Christhimself
embodied in word and deed, with those of other religious
traditions;

2) being open to the values found in other religions;
3) sharing our Christ-experience with persons of other relig
ions;

4) re-reading the Bible in the light of the non-biblical revela
tions and in the context of a sincere inter-religious dialogue.

17. d) God^s Word and the Media:

Jesus communicated himself to us in and through his person in
all that he did and said. Yes, the medium IS the message! This
is nowhere more perfectly exemplified than in Jesus himself.
This fact teaches us how to use media in a very personal
manner, with ample time and in a prayerful atmosphere. This
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demands ingenuity and a special formation for the different
kinds of media at the service of the Word.

18. Mary, the model for a community of the Word

In this Marian Year which announces a renewed Christian

community at the dawn of the third millennium, we look to
Mary who lived from God's Word in such an exemplary
manner that Vatican II rightly bestowed upon her the title
'Mother o f the Church ' .

She conceived Christ in faith before she welcomed him within

her body. She showed her ability to interpret the reality in the

light of faith (Lk l,46f) and she joined the faith community in
its Joys and sorrows as it awaited perseveringly for the ful
fillment of God's promises (Acts 1,14).

Our Church needs to become like Mary - a community that
listens in faith to God's Word, interprets the Indian reality in
the light of God's own preferential love for the poor and

oppresssed, and joins the pilgrim people of this land journeying
towards its destiny enlightened by the Word of God and

energized by his Spirit.

1 9 . C o n c l u s i o n

The main thurst which we propose for the triennium of the
biblical apostolate in India may be stated once again.

If we are serious about our desire for Church renewal, this

ministry must be de-clericalized. Well-chosen and well-
trained laity, women and men, have to be employed at all levels
of Church life: village, parish, diocese and region. In the power
of the Word they must be able to denounce the present unjust
structures in civic society and even in ecclesial circles and thus
unleash the liberative thrust of the Word of God. God never

speaks in a vacuum; he always enters into the depths of human
existence. The book of life, today's India, has to be read and
transformed in conjunction with the book of God's Word, the
B i b l e .

This demands activity; it also demands silence, listening and
contemplation at the deepest level. The Constitution on Divine
Revelation states so well, prayer needs always to accompany
our reading of Scripture, so that God and his people may
converse together (DV 25). Therefore, together with the out
going liberative action of the Word must always be a correla
tive contemplative in-gathering (Rom 12,1). Biblical anima
tors will impart this type of formation only if they themselves
also embody these v̂ ues: prayer, contemplation, worship,
adoration. \̂ en this happens, the Spirit will manifest himself
through our Christian communities. He will remind them of all
that the Lord said and did. They will proclaim his marvels.

Give the Bible back to the community! There it belongs!

- O C E A N I A -

First Meeting

From 8-13 Feb. 1988, seventeen persons in charge of the

biblical-pastoral ministry, representing Australia, New Zea
land, Papua New Guinea, Somoa, and Tonga, met for the first
time. Fr. L. Feldkdmper, General Secretary of the Federation,
andFr. Puthanangady, Coordinator of the Federation for Asia,

participated in the meeting. Here follows the text of the final
declaration of that meeting adopted on 13 Feb. 1988. This text
is available from the General Secretariat, Postfach 10 52 22,
D-7000 Stuttgart 10.

We, the representatives and official delegates of our Bishops'
Conferences met in Sydney, Australia, from 8 to 13 February
1988, under the auspices of the World Catholic Federation for
the Biblical Apostolate (WCFBA) for the first All-Oceania
Biblical-Pastoral Workshop. The Workshop was held at St. Pa
trick's College, Manly.

At the conclusion of the Workshop, we arrived at the following
s t a t e m e n t :

The Word of God is at the heart of the whole call to renewal

from Vatican II, "easy access to the Sacred Scriptures should
be provided for all the Christian faithful" (DV 22).

The Word provides:
...the inspiration for liturgical renewal;
...the model for a truly Christian catechesis;
...the criterion for resolving justice and peace issues;
...the common ground for ecumenical dialogue, and it is the
Word which renews each person.

This call to renewal is to the whole people of God - leaders,
teachers, laity - whose living experience is the greatest treasure
that the Church possesses.

The Word of God speaks to us NOW - it is immediate; it makes
its claim NOW. And it is NOW that we experience the power
of the gospel message. It is towards the present incarnation of
the living and powerful message of the gospel that all the
Church's activity is directed.

Specifically, we recognize that

...in a renewed Church, the Bible is at the center of our spiritu

ality.
...the Bible brings us into an encounter with God who commu
nicates with humanity, the God who is incarnate, alive, active
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and transforming of persons and of society, not a god confined
to words in a book.

..the Bible becomes truly God's life-giving Word when it is in
dialogue with the experience and culture of those who hear,
listen and actively respond to it.
...biblical renewal calls for the development in all people of a
"biblical mind" which is characterized by openness, flexibility
and readiness for the unexpected. It confronts us with the
discomfort and the disruption that the Word will cause on a
personal level and also the tension which will arise between the
Bible and the Church, between Scripture and tradition, and
between the community of believers and the sinful structure of

society.

The practical implications of the above all cluster around the

strong affirmation that THE BIBLICAL APOSTOLATE
D E S E R V E S A H I G H P R I O R I T Y :

...the biblical apostolate should be an integral part of the overall

pastoral strategy at national, provincial, diocesan and local
leve ls .

...wherever possible, we should use existing structures rather
than multiply programs or invent new structures. These need
to be empowered for the realization of ongoing
b ib l i ca l r enewa l i n t he Chu rch .

...priority should be given to the training of competent lay
persons, men and women, for all aspects of biblical education
in our local churches.

...we recommend that religious congregations, as well as
including biblical studies in their formation programs, should
offer members opportunities for training in the biblical
apostolate.
...it is imperative that clergy (bishops, priests and deacons),
whose role in the liturgical experience of the entire community
is so central, be renewed in biblical understanding and appre
ciation. Bishops and Church leaders need to seriously ask
themselves why this is often not taking place given the wide
range of biblical renewal already available.
...a directory of resources should be prepared which can pro
vide information about courses, programs, audio-visual mate
rial etc. available within a specific region.
...we recognize and encourage cooperation with the Bible
Societies, especially in translation work and also the exchange
of resource material .

...we recommend that, where necessary, dioceses acquire

adequate resources for the biblical apostolate and provide for
their availability.
...we recognize that the region of Oceania is one in which some
countries have an abundance of personnel, programs and
finances which could be shared with the areas where these

resources are less abundant

...we recommend that a liaison person be appointed whose
function will be to act as a channel of information regarding
programs and courses; books and media resources; and per
sonnel including visiting speakers. It is suggested that
initially this person reside in Sydney as a central location. The
Episcopal Conferences of the region are requested to meet the
costs for this service.

P R O P O S A L F O R A S Y N O D O N T H E B I B L E

One of the recommendations made at the
1984 Plenary Assembly of our Federation
was to suggest that a Synod on 'The Place of
the Bible in the Life of the Church" be held.
The last issue of the BULLETIN published
the letter which Msgr. Ablondi, the President
of our Federation sent to the Presidents of all
the Bishops' Conferences affiliated wiith our
Federation inviting them to consider this
suggestion. In addition to the favorable re
sponse received from Cardinal Willebrands,
President of the Secretariat for Promoting
Christian Unity, several letters have reached
Msgr. Ablondi and the General Secretariat
from both the Synod Council and from the

Bishops' Conferences of Australia, Belgium,
Bourkina Faso, Chili, England, France,
Gambla-Llberla-Sierra Leone, Italy,

Malaysia-Singapore-Brunei, Mexico,
Netherlands, New Zealand, Nigeria, South
Afr ica, Switzerland, Tanzania, United
States, Zaire and Zambia.

Cardinal Martini, Archbishop of Milan, writes
in his response to Bishop Ablondi: "...I

myself strongly support the idea that a
Synod treat a theme relative to the Word of
God. In any case, it seems to me that it
would be good to submit this theme with
sufficiently strict and precise guidelines to
avoid digressing onto many other themes.
For me the most adequate format appears
to be an examination of how the Church has

applied Chapter 6 of DEI VERBUM 25 years
after Its promulgation..."



World Catholic Federation for the Biblical Apostolate Bul let in DEI VERBUM 8 / 9

BIBLE FOR THE NEW EVANGELIZATION (II)

In view of tfie next Plenary Assembly of the Federation which is to take place in Bogota in 1990 with the theme 'The
Bible in the New EvangelizationBulletin Dei Verbum is publishing different contributions on this topic (see Bulletin Dei
Verbum No. 7. pgs. 9-11). The following paper was submitted by Fr. Paul Puthanangady, Director of the National

Biblical-Catechetical-Liturgical Center in Bangalore and Executive Committee member of the Federation.

Pope John XXIII described the II Vatican Council as a
n e w P e n t e c o s t . T h e t w o c h a r a c t e r i s t i c s o l t h i s P e n t e c o s

tal event are the transformation of the disciples into

apostles, i.e. evangelizers, and the transformation of the
institutionalized Jewish community into a community of
mission for the world. The pre-Vatican II Church was
badly in need of the same type of transformation. It had,
to some extent, fossilized its dicipleship by identifying its

orthodoxy with its dogmatic and ritualistic formulation of
faith: it had become highly institutionalized with its struc
tures of action rather than being a community of mission.

The Holy Spirit, through the Council, asked the Church
to be a "light of the Nations" (Lumen Gentium) and a
community in the world "Gaudium et Spes". In order to do
this, the Church had once again to listen to the Word ("Dei
Verbum") and to experience the presence of the Lord in
her life ("Sacrosantum Concilium"). Thus Vatican II inau
gurated a new Pentecost in the life of the Church. This
marks the beginning also of a new epoch in the history of
the mission of the Church. The Constantinian era had

made her free to exist as a visible community in the world;
but she identified her mission in terms of expansion of the
inst i tut ional Church al l over the wor ld. The new era

inaugrated by the Spirit at Vatican II asks the Church to
find her identity in her sense of mission; as a conse

quence she has to be present in the lives of the people
facilitating their reponse to the Gospel while building up
the local Churches. This new approach to the mission of
the Church, I believe, is what we mean by "New Evangeli
zation". Such understanding has serious consequences
on all the activities of the Church.

We shall see this new vision reflected in a special way in
two areas of the Church's mission: her missionary activ
ity and her approach to biblical apostolate. As is evident,
these two are so closely linked that they affect and modify
o n e a n o t h e r .

A . M I S S I O N A R Y A C T I V I T Y

O F T H E C H U R C H

The 11 Vatican Council says "f^issionary activity is nothing
more, and nothing less, than the manifestation of God's
plan; its epiphany and realization in the world and in
history: that by which God, through mission, clearly
brings to its conclusion the history of salvation (AG N. 9).
Again, "Missionary activity tends towards eschatological
fullness" (AGN. 8).

Analyzing these two statements we can pick out the
following characteristics in the fulfillment of the evangel
izing mission of the Church.

1. Evangelization as manifestation (Epiphany)
of God's plan:

Epiphany is to make visible what was hidden. God's plan
of salvation is present in ail people. The Gospel is not a
new doctrine primarily about God, but a means for
creating a new awareness of God's presence in our lives.
In the first place, the preaching of the Gospel is not the
teaching or instructing from a book, but enabling people
to listen to God who is already present in their lives. The
Good News is not so much something brought from
outside as it is the removal of obstacles which bar our

experiencing of God's love for people. It is a call to
conversion which means being able to listen to God (the
uncircumcised of heart are those who cannot listen; the

circumcised of heart are those who can listen).

The evangelizer should fulfill his mission by facilitating
this capacity to listen. This would require a change in the
style and method of action which we shall describe a little
l a t e r .
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2. Evangelization is the reaiizatlon of God's
plan in the world and history:

The purpose of evangelization Is not the salvation of
souls, but the creation of a new earth and new direction
for human history. With the resurrection of Christ, God
has already created the new man and has set the goal of
history. The transformation of history and the journey
towards this goal is to be the work of Christ living in his
disciples. The Gospel is entrusted to them in order that
they may achieve this. This has very serious conse
quences for the mission of the Church which we shall
i n d i c a t e l a t e r .

3. Evangelization is to bring to conclusion the
history of salvat ion:

History of salvation, we know, is not a parallel history to
that of humankind. It is God's acting in and through

humanity. It is the interpretation of the history of human
kind in terms of God's Word. It will be completed when all
the words become the Word of the Lord and every event
becomes the expression of the goodness and love of the
Lord. Evangelization is the activity by which this is gradu
ally being realized. The Church is sent into the world by
God for this purpose as were the prophets of old. The
Church is given the Spirit in order to collaborate with God
in the creation of this new world and is given a share in the

ministry of Christ so that she may help humanity arrive at
this goal.

4. Evangel izat ion is an act iv i ty that tends
towards eschato iog ica l fu l lness :

Eschatology is not so much a point of arrival as an
orientation towards the goal. Evangelization is proclama
tion of the death and resurrection of the Lord until he

comes, that is, so that he may come. It is an activity which
gives direction, orientation and purpose to the historical
movement. In orderto effect this, the Church must be fully
immersed in the historical struggle of humanity.

Seen in this perspective, evangelization will have certain
characteristics stemming from this.

B . B I B L I C A L A P O S T O L A T E

In the realization of the above-described evangelizing
mission of the Church, what is the role of the Bible and
what would be the characteristics of biblical apostolate?
This is the specific issue which we as members of the
World Catholic Federation for Biblical Apostolate have to
take up in order to make our role in the Church relevant
on the threshold of the 21st century.

The document Dei Verbumsays "In the sacred books the
Father who is in heaven comes lovingly to meet his

children, and talks with them" (DV 21). We shall now
highlight a few characteristics of our biblical apostolate in
the light of the above cited text.

1 . T h e B i b l e i s t h e W o r d o f t h e F a t h e r t o h i s

c h i l d r e n :

The approach to the Bible as a traok has to change. It was
word in the beginning: it was word in its original commu
nication; it became a book only at a later stage. It is
necessary to recapture the dynamism of the Word, not by
studying, but through personal reflection and listening
a t t e n t l v e n e s s .

Since it is the Word of the Father and transcends the

book, it is not limited to a particular people or person. The
Father has been speaking to all his children, the whole of
humanity; it is to this word that they should listen. The
Bible evangelizes people so that they can listen to the
Father; the Bible asks people to convert themselves and
believe in the God who loves them. Therefore, if we do our
biblical apostolate without taking into consideration the
various means by which God communicates with His

children, we shall end up by making them listen to us
rather than their Father.

2. The Father comes lovingly to meet His
c h i l d r e n :

The Bible is a word of love. But love cannot be experi
enced unless it is incarnate. The biblical apostolate
should bring people to an experience of God. This means
a culturally contextualised reading; a reading from within
the struggling human community: a reading that builds up
a human community because only In that context will the
Fatherhood of God manifest itself.

What we need, therefore, is not so much a diffusion of the
book or the propagation of the contents, but an effort to
facilitate the encounter of man with the God who speaks
t o h i m .

C . C H A R A C T E R I S T I C S

O F O U R B I B L I C A L A P O S T O L A T E

I N T H I S N E W E V A N G E L I Z A T I O N .

1 . I t mus t be d la log l ca l :

When we transcend the Bible as a book and arrive at a

stage of personal communication, then we touch the core
of Christian revelation: "God loved the world so much that

he gave his only son so that everyone who believes in him
may have eternal life" (Jn 3,16). This is what we call
dialogue. When we read the Bible in a diatogical context,
we bring out this experiential content of the Word. For this
we should seriously enter into the experience of those
with whom we dialogue, especially their religious experi-
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MISEREOR is a funding agency in the Federal Republic of Germany
established by the bishops of the country. It supports development projects
in all parts of the world to ameliorate the living conditions of those less
f o r t u n a t e .
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O u r F a t h e r i n h e a v e n ancestors, who as Fathers in faith give their
people guidance in their everyday lives.

The scene in the top centre of this Lenten Veil
painting shows people having a meal together.
Two women and two men are sitting around a
large pot and are eating from it using their
bare hands. A boy is standing to the side, but
he also gets his share. The dog, the birds,
the hens and the cock are given bones and
crumbs to eat. A young woman is bringing a
baske t f i l l ed w i th f ru i t .

Christ is sitting in the midst of them, recog
nizable only by His red clothes.
Thus the artist points to the Africans' wholistic

experience of God and shows how closely and
indissolubly the love of God and the love of
one's neighbour are linked.
The ancestors, painted along the four sides of
the picture as masks and symbolic figures, are
instrumental in granting and ensuring this life
in its fullness. The Africans do not necessarily
conceive God and the ancestors as living
somewhere in or above the sky. The earth
plays a most essential role for life both before
and after death; heaven and earth are seen as
one cosmic entity. As mediators between man
and God and as helpers in the struggle for
existence, the ancestors are not at all dead to
the living.
Christ (again recognizable as the red figure in
the lower margin of the painting) Is 'the first
among the ancestors'; He descended to the
dead and now leads all human beings and
their ancestors to the Father.

3
Give us today our daily food

2 Thy Kingdom come; Thy will
be done, on earth as in heaven

Below the scene of the meal, the painting
shows a group of people dancing, accom
panied by a drummer and a balafon player
(the balafon is an African instrument like a
wooden xylophone).
Again we recognize Jesus Ñ this time, the
artist paints Him as a drummer. He leads the
others by His beat and rhythm, and arouses
their joy and happiness. This cheerful scene
points to the coming of Jesus, to that time of
'great joy' (Lk 2.10) which has already begun.
The eating and dancing scenes show how
deeply the Africans are rooted in their com
munion with God, with all human beings,
whether dead, alive, or yet unborn, with all
c rea tu res and w i th the who le o f c rea t i on . And

all this takes place under the eyes of the

Long ago, the Pallottini missionaries translat
ed the petition for bread into the Beti language
as 'Give us today our food'; the artist paints
a banana tree to the left and millet plants to
the right of the eating and dancing scenes:
these are the basic sources of food both in the

South and in the North of Cameroon. Between

them, he shows the life of the people, their

struggle for their daily 'bread', all the way from

birth to death: the woman in labour, the fisher
man, the herdsman with his cattle, the two wo
men pounding millet or maize, the women ston

ing fruit and cultivating the soil, the carrier,
and finally, the mortally ill man who is already
being mourned, all are part of this everyday life.
In this community everyone has his place, and
the dignity of each individual is respected.
Christ takes part in this daily struggle for sur
vival just as another member of this communi

ty. He is the bearer of a heavy load and of
God's Blessing at the same time.



To the Africans, salvation takes place in such
an everyday life. The petition for 'bread' sym
bolically represents all vital necessities includ
ing human communication and communion. It
is a token of the lasting closeness of Jesus,
and a pledge of eschatological fulfilment.

4 Forgive us our debts Ñ
and lead us not into temptation

The African reality of life is no paradise; it is a
world which, due to detrimental behaviour and
mistakes committed by individuals, but above
all as a result of unfavourable and threatening

political, economic, and social conditions, has
been shaken to its very foundations.

In the two vertical sequences of symbolic pic
tures and images next to the masks the artist
illustrates these 'debts' and 'temptations':
The cacao bags (bottom left) and the cacao
tree as well as the cotton plant (just beside the

millet) symbolize Cameroon's economic de
pendence on the world market. The very survival
of the, largely small-scale, farmers and the
stability of the country as a whole are threaten
ed by the continuously falling prices of the
main export products; prices which are not
fixed by the producing country, but in Europe.

Alcoholism, symbolized by the bottle and the
glasses, is an expression of a lack of orien
tation, of resignation and despair.
Corruption is destroying society like a cancer,
and it is the poor who suffer most. Many quite
normal services can be obtained only by
tipping and bribing.
Disease Ñ what too often decides the fate of

people afflicted with any serious illness in Afri
ca is a shortage of doctors in many areas and
poor hospital equipment.
The youth (top right) attend schools based on
the French education system. In a country
with only a small economy, the formal final
exams leave young people without any real
istic vocational prospects or job opportunities.

Although this formal education alienates the
children from the village and will probably
leave them unemployed, parents still tend to
make any sacrifice in order to ensure that their
children have some formal education.
Urban life: since villages often do not even
have the most basic facilities to enable people
to live a dignified life (e.g. no electricity, no
potable water, no access to medical services),
young people especially find it impossible to
satisfy their needs and aspirations in the rural
areas. More and more are being attracted by
the glamour of the city. The almost total ab
sence of vocational opportunities engenders a

growing frustration and aggressiveness and
thus becomes a social and political time bomb
for the whole country.
International food aid (bottom right): the
USA, the European Community, and even
China are flooding the domestic market with
their often subsidized surplus production,
undermining the prices of domestic products.

5
b u t d e l i v e r u s f r o m e v i l

As the ser ies o f ind iv idua l scenes comes fu l l

circle, we realize again that the whole Lenten
Veil is completely framed by the masks and

figures symbolizing the ancestors. Only if the
African society continues to remember and

respect their ancestors and Christ, by His
birth. His suffering, His death, and His resur
rection is integrated into this community as the
'first among the ancestors', will Africans be
able to feel 'at home' and wil l at the same t ime

be strengthened in their faith that life in its full
ness is open to them; then there will be new

hope in the African history of suffering, and the
liberating message of the Bible will bear fruit.



The Misereor Lenten Vei l f rom Cameroon

The Background

The scenes depicted in this Lenten Veil are in
spired by the social, economic, and cultural situ
ation of sub-saharan Africa and in particular of
C a m e r o o n .

T h e T h e m e

The central theme of this Lenten Veil is the peti
tions of the Lord's Prayer. God as Immanuel (i.e.
"God with us") accompanies and guides the Afri
cans in their daily lives: from the burden of secur

ing a bare subsistence, to dancing, festivities, and
the communion (which can be both profane and

eucharistic) taking place when they have their
meal together.

Maintaining an intense relationship with the an
cestors - represented by the masks, symbols, and

figures in the margin of the painting - is an essen
tial principle of African life and culture; they are
mediators between man and God and help people
master the diff icult ies of their l ives.

Christ is in the midst of them (Mt 18,20), recogniz
able by his clothes painted mainly in red, the color
of life. As the "first among the ancestors" he
"descended to the dead" (the Creed) and leads all
human beings to the Father.

The Message

This Misereor Lenten Veil provides an insight into
everyday rural life in Cameroon; it is deeply
marked by a specific African perception of God,

man, and the world. The way African people
manage to cope with the difficulties of life as a
community as well as the growing threats from
outside (cf. the vertical sequences of scenes next
to the masks) should stimulate us to question and
think over our own life and our own faith.

T h e A u t h o r

The artist who conceived this Lenten Veil of 1988

is Rene Tchebetchou of Cameroon.

For instruction concerning the ordering of the Lenten Veil, please contact:

M I S E R E O R

M o z a r t s t r a B e 9

D - 5 1 0 0 A A C H E N

Large Misereor Lenten Veil
printed in 7 colors on strong cotton.
Measures: 2.66 m X 1.80 m (motif)

2.80 m X 1.94 m (overall)

(Order No. 211 588)

Explanatory Leaflet to the Misereor Lenten Veil
Copies of this leaflet may t>e ordered free of charge. Also
available in French, German and Spanish.
(Order No. 211 788)

Small Misereor Lenten Veil

equal in quality to the large Lenten Veil.
Measures: 102 cm x 69 cm (motif)

120 cm x82 cm (overall)

(Order No. 211 688)

Color slides on the Misereor Lenten Veil

Eighteen color slides (unframed, with booklet in German)
showing
-the total motif

-nine individual scenes of the Lenten Veil.

Eight further color slides present concrete examples from
Africa to illustrate the problems depicted in the Lenten Veil.
(Order No. 212 288)

J
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ence. We should not compare their experience with ours
because every experience Is unique. We should not fight
with words, as we often do taking even the Word of God
as a weapon. If we do this, the word becomes a dead
wordandwearefar from what Christ says-that his words
are life. 'The words which I have spoken to you are both

spirit and life" (Jn 6,63). This level of spirit and life is where
dialogue can take place.

In our case one of the most privileged areas of this

dialogical approach to biblical apostolate is as regards
our relationship with the non-Christian scriptures. The
new evangelization will consist of establishing a mean
ingful dialogue with the world religions. However, this is
not possible without taking into consideration the scrip
tures of these religions.

2 . I n c u l t u r a t i o n :

Ourdialogical approach to biblical apostolate carries with
it a very important consequence - the cultural integration
into the community. The Scriptures have sprung from the

religious cultural heritage of the people. We cannot enter
into meaningful dialogue with anyone without a process
of inculturation. This is an area of our biblical apostolate
which requires a deeper investigation. The word that we
proclaim in the Bible is an incarnate Word, that is,
culturally conditioned. The proclamation of Jesus as the
Lord is clothed in a particular cultural garb. We cannot
really proclaim the Word, proclaim that Jesus Christ is the
Lord with a view to building up a believing community
unless this proclamation passes through the culture of
the community and is expressed through its cultural
categories. Our method of biblical apostolate should take
this cultural element seriously if it is to be the fulfillment of
the mission entrusted to us by Christ.

3 . H u m a n i z a t i o n :

The Word of God is a creative word. Today it cannot
create unless it removes the chaos created by man's
selfishness. When it does this, it becomes redemptive.
Our biblical apostolate should be given this redemptive
character. This will happen only if the proclamation takes
place in the socio-economic-political context. The human
condition of sin and injustice is the result of not permitting
the word of love to penetrate our society. To proclaim the
word in such a society without questioning it, without
denouncing it, without destroying it, will take away from
the word its redemptive power. It is true, of late, this
dimension of the Bible has become more evident in some

parts of the world; but it has to become a world-wide
phenomenon. The World Catholic Federation for the

Biblical Apostolate has the very important role of facilitat
ing the functioning of the Word along these lines.

4 . N e w H e r m e n e u t l c s :

The new approach to biblical apostolate which I have
described above will necessarily call for a new herme-
neutics. Some constituent elements of this hermeneutics
are the following:

a) A contemplative reading of the Bible. This will en
able the apostle to get to the core of the Bible before he

begins its interpretation in the cultural, social and linguis
t i c con tex t .

b) An ability to listen to God's Word that is found
outs ide the B ib le . Th is w i l l man i fes t i t se l f as an uncond i

tional receptiveness to all.

c) A capacity to enter into the religious, social and
economic situation of others. This will make the interpre
tation of the Word become a message of salvation. The
Bible will truly become the Gospel, the Good News. This
is precisely biblical apostolate.

C O N C L U S I O N

In our biblical apostolate for new evangelization we
should be possessed by the power of the Spirit. We must
allow the Spirit to remind us. A reading of the Bible after
this action of the Spirit will give the words of the Bible its
universal salvific significance because the Word will have
come alive. Since it will be the Spirit that will speak
through us, it will be truly the Word of the Father to His
children. Since it will be a Word that fulfills all human

aspirations expressed in the religious, social, political
and economic strivings of man, it will be an authentic
word of universal salvation. In order to use this method of

biblical apostolate we need more prophetsthan scholars,
we need more men of prayer than interpreters of the
Bible. The community will have a very important role to
play in this because the apostle will be speaking and
acting from within the community of faith ratherthan from
the midst of learned scholars.

Paul Puthanangady, SDB
N B O L C D i r e c t o r

Bangalore, India


